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If | would be learning Chumash from the beginning, without foreknowledge, and
had just made a Siyum on Parshas Yisro, | would not know the term Aseres
HaDibros, ‘The Ten Commandments’, nor have any specific idea about their
identity.

It is true, that | would have read what we subsequently termed the Aseres
HaDibros', because that is the content of the second part of Parshas Yisro. But |
would not have been able to use the term of Aseres HaDibros because it was never
introduced to me in the Torah.

1 Tt is worthwhile to note that the Torah never uses the term Aseres HaDibros which
1s so much a part of our lexicon.

In fact, the Torah only speaks about nmaTn nawy. Three times the Torah uses that
phrase of Aseres HaDvorim:

Sh’mos Perek 34/Posuk 28:
2T NX NNZD 7Y AR NNY K7 D1 72X X7 DNY N7'7 D'W2X] Di' D'YAIX N DY DY 'l
02T MYY NN
Moshe was there 40 days and 40 nights; bread he did not eat and water he did
not drink and He wrote on the tablets the words of the covenant, ‘The Ten
Words’.

D’vorim Perek 4/Posuk 13:
'D12X NiNY 1Y 7Y DN DTN NYY NiYY? DN NIY WYX INM2 DX D)7 T3
Hashem told you of His covenant that He commanded you to do, “The Ten
Words’; and He wrote them on two tablets of stone.

D’vorim Perek 10/Posuk 4:
D3 WD IR0 102 DX N 12T WX DT MYY DX [IWRID 2NN NN 7Y 2R
DN D D
And He wrote on the tablets like the first writing, “The Ten Words’ that
Hashem spoke to you on the mountain from the midst of the fire on the day of
the congregating and Hashem gave them to me.

We note that the first of the appearances of Aseres HalDvorim is in our Parshas Ki
Siso.

Chazal, on the other hand, use the term Aseres HaDibros consistently. We find its
first use in Shas in Masseches Brachos 5a.



In Parshas Yisro when | read the relevant P’sukim | certainly would have been aware
of the Mitzvos that comprise the Ten Commandments but | would not have not
known that terminology nor would | have been aware that there were ‘Ten’ since
some of the ‘Ten’ contain more than one Torah-Mitzvah each?.

| imagine that for most of us, long before we reached Parshas Yisro we knew the
terms Aseres HaDibros/Ten Commandments and so when we learned Parshas Yisro
the teacher and students spoke interchangeably of Moshe Rabbenu’s ascent to
receive the ‘Torah’ and Moshe Rabbenu’s ascent to receive the /luchos/Ten
Commandments.

Presumably, and properly so, Kabbolas HaTorah was part of our awareness as little
children® and thus that pre-knowledge was interwoven with our Torah learning
without thought that, in fact, in Parshas Yisro we do know that Moshe went up
upon Mt. Sinai, we do know that Moshe Rabbenu received the Torah there, but we
do not know about the Luchos or Moshe’s descent with the Luchos.

Interestingly enough, when the Torah provides us with a second segment of
Kabbalas HaTorah in Parshas Mishpotim, the nature of the Luchos and the identity
of the ‘Ten Commandments’ still remain veiled.

Only when we come to this week’s Parshas Ki Siso does the Torah share with us the
fact that there were Luchos.

We read (Sh’mos Perek 31/Posuk 18):

YaYN2 D'IND [2X NNZ NTYA NNY ¢ '2'0 102 iRK 1217 iN%22 nyn 7x (1l
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2 For example, the second of the Commandments, dealing with the prohibition of
idolatry contains a number of separate Mitzvos, all related to the prohibition of
1dolatry, but they are separate Mitzvos nonetheless.

3 We learn in Shulchan Aruch (Yoreh Deah Siman 245/s’if 5):
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From when does the father begin to teach his son? From when he begins to
speak he begins to teach him “Torah Tziva lanu etc. and the first verse of Shema
and afterwards he teaches him a little at a time until he is 6 or 7 years old and
then he takes him to a teacher.



Hashem gave Moshe, when He completed to speak with him on Mt. Sinai,
two tablets of testimony, tablets of stone written with the finger of G-d.

In order to have a perspective on this verse and other verses that we will soon
discuss, let us remember this Posuk’s placement.

Parshas Ki Siso begins with a number of Mitzvos. Among them, and explained at
great length, are the I'>, Nnwnn Mw and the mioy.

The Kiyor was the special washbasin where all Kohanim were required to wash their
hands and feet prior to beginning their service in the Mishkan/Beis HaMikdosh.
Following their immersion in a Mikveh they then had the Mitzvah of washing their
hands and feet.

Shemen HaMishcho is the special oil that was used to inaugurate the Kohanim and
the various appurtenances of the Mishkan. It was a formula that was used then,
originally, and continued to be used throughout the generations when new vessels
were initiated into sacred use.

With their respected teachings completed, the Torah has now provided us with all
the information that is required for building the Mishkan and the Torah is ready to
continue with new aspects of Mattan Torah and its aftermath. Thus we are taken
back in time to Mt. Sinai and Moshe is descending the mountain to present the
Torah to Israel — or so he thinks.

At this moment, immediately prior to the sin of the Eigel, we have a description of
the Luchos. We know that there are ‘two’, since the word ‘luchos’ is in the plural.
We know that they are made of stone.

We know that the luchos are Divinely engraved, as the Torah tells us, ‘with the
finger of G-d’.

We do not know any more than that- but perhaps there is nothing more to know.
We know what tablets are and we have seen stone engravings so it is not difficult
at all for us to visualise tablets with the words of what we read in Parshas Yisro
carved into them.

However, before we proceed to understand more of what this verse teaches, let us
learn a little more in our Parsha.



The continuation of our Parsha is the great national, eternal®* and almost fatal
tragedy of Israel — the worship of the Eigel HaZahav.

The following 14 P’sukim (Perek 32/P’sukim 1-14) deal with the making of the Eigel,
Hashem’s informing Moshe regarding the Eigel and His statement that He will
destroy them immediately. Moshe Rabbenu’s response to these words of G-d were
what saved Israel from destruction.

The following Posuk then tells us of Moshe’s descent from Mt. Sinai. We expect to
be told of the events that we know so well: Moshe descends, he breaks the Luchos,
he burns the Eigel and forces Israel to consume its ashes and then there are many
deaths among those who worshiped the idol.

Perhaps that is what we would remember to tell but, when we look at the P’sukim
that follow immediately we discover that we have omitted vital information. Let
us see the first two of the following verses:

We read (ibid. P’sukim 15-16):

NTR1 DTN DY '2¥N DAN? NN ITA NTYD DNY W00 [0 Yn T 97
7Y DN NN D78 2NN ANAN| NAN D'P'7...X NYYN NNZ0 iD'AN? 0N
NN7N

Moshe turned and descended from the mountain and the two tablets of
testimony were in his hand; tablets written from their two sides, read from

4 We read the words of Hashem to Moshe Rabbenu in the aftermath of the sin of the
eigel (Sh'mos Perek 32/Posuk 34):
DR7Y 'MTRY TP DI 3197 778 XM NN 7 'MN2AT YK ¥ DYn DX AN 77 DRy
:DNNVYN
Now, go and lead the people to where I spoke to you; behold My angel will go
before you and on the day when I remember you, I will remember upon them
their sins.

Rashi writes:
DY DTN [IYVD [N 0Yyn 0NYMY "MTP91 DAY DNYY TIZOXYD TNN T'ANL...- 121 "TRS DIl
22V 1Y 1IY19N0 NX¥P N 'RY 7RIY' 7Y AN NRYAID |'RIE NIV IRY

On the day that I Hashem will remember — always, always when 1 will visit
upon them punishment for their sins, I will visit upon them a little of the
punishment for this sin of the Eigel with their other sins. There is no
punishment that comes upon Israel that does not have in it a little of the
punishment for the sin of the Eigel.



this side and that side they were written. The tablets were the act of G-d,
the writing was the writing of G-d, engraved on the tablets.

The Torah continues describing Moshe’s descent and the events that ensued, as
above.

It seems very difficult to understand why here, after describing the making of the
Eigel and Hashem’s response to its making that we find an additional description of
the Luchos. We have three verses in close proximity of each other, but not
integrated. One Posuk is embedded within one context and two are associated
within another context. Why were these P’sukim not written together?

What can we learn from the way that the Torah has presented them?

Before we will be capable to attempt to analyze the Torah’s reasoning for its
specific placement of these verses, we need to investigate these P’sukim in a
significant manner.

Let us see the first verse again:

VaYNa D'AN? [2X N7 NTYN NNY Y 121'0 W02 IRK 12T7 iN722 nYn 7% Rl
‘0" X

Hashem gave to Moshe when He completed to speak with him on Mt. Sinai
two tablets of testimony, tablets of stone written with the finger of G-d.

It is clearly evident from many of the commentators that this Posuk cannot be
understood without reference to the others that follow in the section that deals
with the sin of the Eigel.

For example, we see the commentary of the Ksav VKabbalah on our verse:

X NINI7N Anon on'? ,0'p"7...X YAXX N1IDA D'YIONN NNKR' VYWON T VI
[1¥72 DX ' 'WA0 V19 T 7u K71 DR T 7Y K7 nwyl X7w,1Ta% an' owun
QY IYYIY DTN [A RIN NINTZN 2ANON D 12'NIAY NAKRY 121,727 IX9N1 DWN

,NIN |21, NIYNYN |2 DAY

The p’shat of this verse, the commentators say, is that the intent of the
words ‘the finger of G-d’ is to relate the writing of the Luchos to Hashem
alone —that it was not done by labor or by a natural work, rather only by G-
d’s Will and His desire alone.



This is like what our Rabbis said that the writing on the Luchos was one of
the things that were done in the week of Creation at the twilight entry of
Shabbos. This is the correct interpretation.

HaKsav vKabballah in his final words here refers us to the Mishna in the fifth Perek
of Masseches Ovos which writes (Mishnah 6):

.. NINI7D1 2NN ANINL.... 1781 NIYNWYUN |'2 NAY 21VY2 IXKN2] 0D'AT Ny

Ten things were created on Erev Shabbos B’reishis at twilight and they
are...the k’sav and the michtov’® and the Luchos.’

Ksav VHaKabbalah brings this Mishnah to emphasize the unique Divinity of the
Luchos and their writing. We note, for our purposes, that he obviously joins the
three P’sukim together as if they were written together, since he refers to the
Mishnah that mentions k’sav and michtov which appear in the second group—even
though they weren't.

We may derive the same inference from the words of the Nhat etziv here:

NXM2N N7'NNN DNYI L, D'MY NYYN QNoNN1E QNN .0'P'7...K YA¥K] DD
D'NY 12 XN2IY DWN 9" 1IynwnT 0'R"7...K IY7 1101, T 9T 0'NOD] XN'RTD
YOI

Written with the finger of G-d — the k’sav and michtov are heavenly works
and they are from the beginning of Creation as we learn in Masseches

5 The word michtov appears in the second group of P’sukim that we are studying. The
word k’sav does not appear at all.

If those words were written separately, it is likely we would have interpreted them
as being one and the same. Obviously their combined appearance in this Mishnah

disallows that possibility.

The commentators discuss the meaning of each of those two terms at great length.



Pesachim 54°. And that is why the Name E...Jokim is used as usual’ as the

Name with which Heaven and earth were created.

Whatever the precise meaning of 0'"7...X VaxK, the finger of G-d, undoubtedly

the message is one of pure Divinity.
Or HaChaim HaKodosh writes:

D (A7v WD XNINAN) 7"7 DMK )T 7V Nt NADN .0'R'7...X YA¥YK] DN
NYYN NNINQ TMY KIN DT D '2INE AN 1TIAD X0D NNNA 12¥NM NINEN
NI NI'N2 W' D WIDNI 12DIL,|AN1 KOO KIN D'R"7...K nWyn wiN'e 0'2'7...X
N'NY wN'o..0al i nika 2vn nnaa o Gr/n n7ap) Toa nwiTpn NN
7¢ NIMIRD INTN AT DIRN DX [T NINTZA 7Y XN N2 1YAXX NN

-0DNIATN MUY

Written with the Finger of G-d — The intent with this is along the lines that
the Rabbis said in Midrash Tanchuma to Parshas Eikev: The Luchos were
quarried from underneath Hashem’s Glorious Throne. Perhaps that is
already hinted at in the words Ma’aseh E...lokim - an act of G-d, meaning that
the actions of G-d are from the Kisei HaKavod — understand this.

It has already been explained that there are many aspects of Holy Lights that
appear as sod — a hidden part of the Torah. This is as it says in Sefer Koheles,
‘He is higher than all is higher...and higher. The explanation is that Hashem

6 The Gemara there (54 a) brings a Braisa that is similar to the Mishna in Masseches

Ovos, with some differences.

7 Exceptionally, I did not open up the abbreviation that is found in the original text.
As we see, Netziv wrote 9">. It is possible that it means D'y nnd, that is ‘often’ or

‘as usual’ or that it means ny9 75 — every time.

Because of my inability to determine the meaning of the abbreviation, I left it as in

the original.

8 The entire verse reads:
D'N2 MY 223 7¥N 223 ' YIND 7V ANNRA X NITAL XN PTY VYN 7721 W 7YY DX
oYY

If there is cheating of the poor and stealing of justice that you see in the
country, do not question the matter because the Watchman is high upon high
and there are heights above.



placed His Finger upon the Luchos in the thought of the form of the letter
and with that the letters were engraved for the Aseres HaDibros.

Rav Shimshon Rafael Hirsch gives special attention to the ‘Writing Finger’ of
Hashem. He writes:

nwyn" 0N D'MYnY owd N T nwyn DN NINGN .07, YaXNa 0'And
I'n DM¥YN MomMY oW ' nivann v omvn oo L(37/n of7nn) "nyaxx
.(*%10/n nmw) "0'p"7...x yaxx"

Written the Finger of G-d —the tablets were the work of the Hand of Hashem.
Just like the heavens are ‘the work of Your Fingers, that they give testimony
regarding G-d’s revelation just like the miracles of Egypt were ‘the Finger of
G-d’.

And thus, from this brief selection of commentators we can understand the
following:

The ‘Finger of G-d’ represents the spirituality of Ten Commandments as well
as being an expression of the Revelation within which the Ten
Commandments were given.

Based on that summary, we can now proceed to learn the next verses that the
Torah chose to place within the unfolding event of the Eigel HaZahav. Those verses
read:

NTR1 NTA DAY 'IYN D'ANI NNY iTA NTYD NNY W00 (A YN 11191
2V NN NN D'R"7...8 QNN QRN NAD 0'RM...X nwyn 1NN 0NAN) 0N
NN70

9 The entire verse reads:
NN YK DID] N ANVAYY 'WYN ANY ARIR D
Because I will see Your heavens, the works of Your Fingers, the moon and stars
that You prepared.

10 The entire verse reads:
2N 72T XD DDYX YNY K71 YYD 27 PTDY XID D778 YVAXK NYI9 78 DRVIND NNKY
The sorcerers said to Paro, ‘It is the Finger of G-d’; Par’o’s heart hardened
and he did not attend to them, like Hashem had said.

This verse will be discussed later.



Moshe turned and descended from the mountain and the two tablets of
testimony were in his hand; tablets written from their two sides, from this
side and that side they were written. The tablets were the act of G-d, the
writing was the writing of G-d, engraved on the tablets.

It is absolutely apparent that the three verses belong together. They all discuss
how the Luchos appeared and what caused their appearance.

But before we will explore why the division among the P’sukim occurred, let us see
some explanations regarding them.

The meaning of
:0'2N? D) NTA1 N DAY YN D)

Tablets written from their two sides, from this side and that side they were
written

is @ matter of no minor controversy.
Rashi writes:
N'N 0'01 NWyNI ,NIRYZ NIFNIRD I'N - DAY 2wn

From their two sides — The letters were written and it was an act that was
miraculous.

Rashi does not mean to say that the ability to read the Luchos from both sides was
miraculous. It wasn’t miraculous whatsoever. The letters were fully legible.

The miracle was, says Rashi, that the letters were written in such a way that they
were legible on both sides so that the reading was uncomplicated.

What does Rashi mean when he writes that the Luchos were legible from both
sides? Does he mean to say that no matter from what side that | saw the letters
they and their entire words were legible and that the order of their writing was
made the opposite on their other side? Or does Rashi mean that each letter was
easily readable on the other side, but, nevertheless, the P’sukim could only be read
correctly on one side, but not on both?



Gur Aryeh'! here decides:

w'o (LT NAW) NN 7192 .0 0'0') NWYNI NI NIFNIRN DNNAY Awn
nWYNI' [Xd MNKRPT KN DT '971 .90 YIN2N1 1TOD D191 NIXY7 'Y e
N2y wnT 10T ,(0W "w1) 012 0T 1T ,0)"nol nnino 0"n 7y ' nron
,0'7911 I'n' X71 ,0'TAIY NIFN7 1"No1 NnNINOo 0"n NI AWOX 'R ,PIPN NROA

I'N'N D'0" nwyn' NnX Nt I

From their two sides the letters were read and it was a miraculous act — In
the twelfth Perek of Masseches Shabbos, Rashi explains that from their
inside —i.e. facing them — they were read in their proper order. From their
outside, they were read backwards.

Based on this, when Rashi writes here that it was a ‘miraculous act’, he was
referring to the letters mem sofis and samech [which are completely cut out]
but nevertheless were ‘standing’ in the Luchos and did not fall out even
though they were fully detached from the stone. Since they were seen as
carved out from both sides it would seem impossible for them to be standing
and not falling. Since they were standing, that is about which Chazal wrote,
‘it was a miraculous act’.

Rabbenu Bachye disagrees and writes:

NN 2NdNY 71T K79 N NT .02IMD 0N AT NTA DNNAY QYN 0RInd NnY
IINXNAI NITOD XIN D197 D 117w Anda 2 I'KY NN .0"AYN YN NITOD K17

AINKIE 019 0N DYTTYN 2N "Dl nta" N 91NN

Tablets written from their two sides, from this one and that one they are
written — this was a great miracle that the writing was written in its proper
order from the two sides. Such is not the case when we write. When we
write facing the writing it is in its proper order and when we look from its
back it is reversed. Thus it says, ‘from this side and that side’, from its two
sides, inside and outside.

11 The commentary of Rav Eliyahu Mizrachi wrote similarly but we chose to bring
Gur Aryeh because here the latter is more concise.



Whatever the specific miracle was — it was miraculous and thus both segments of
the P’sukim, the first with only one verse and the second with two P’sukim
emphasize the Divine nature of the three verses.

And we find that the question that we raised was thought about centuries earlier
and it was Ramban here who gave expression to our query. He writes:

71091 NINIZN NWYN 72 2IN0N DT IR D - NN 0R'7...R nwyn Ninni
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The Luchos were an act of G-d — It would have been proper for the Torah to
note all the unique properties of the Luchos in the earlier verse that said that
the word on the Luchos were written with the ‘finger of G-d’.

But, He chose to mention these verses here to tell here [in this context] their
importance and superiority. And that, in spite of that importance and
sincerity Moshe did not hold back from breaking them because when he saw
the people’s evil actions, Moshe could not hold himself back.

Another explanation regarding their breaking is that now, when Moshe came
within the boundaries of the Eigel, a place of sin and impurity, the letters
flew up from the Luchos.

There are two reasons that Ramban offers for the splitting of the verses. The first
reason is that the Torah wished to emphasize that despite their importance, or
perhaps because of it, Moshe did not hesitate to break the Luchos based on his own
judgment. The second suggestion is that the letters flew away from the Luchos, as
we will discuss immediately.

Of course we should not think that Moshe Rabbenu Olov HaShalom had a fit of
anger, lost control and shattered the Luchos in a way that a low-level person loses
control and breaks things.

Chas V’'Shalom to entertain such a thought.

Breaking the Luchos was a historical event because it was his level-headed and
considered judgment that led Moshe Rabbenu to his behavior.



Chazal make it clear that there was no other possibility to explain Moshe’s action
than a clear p’sak Halachah that he issued.

We read in Masseches Shabbos (87 a):

NONK ,NIXN 2"MNN TAXR RINY N0 NNl X 7wA1T 'RN JNINEeN DR 1A
- D'TRIYN 7R XD 71D DYINn L 2R X7 01 2 791 (F2an/ar ninw) nin
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He broke the Luchos — What did Moshe derive from the Torah to allow him
to break them? Moshe said, If regarding the Korban Pesach which is only
one of the 613 Mitzvos the Torah commands, ‘Anyone who has made him
foreign to the Torah cannot eat from it’, here where so many of Israel are
apostates all the more so [that they cannot receive the Luchos]’.

We have learned:
Mxyn ninl 7 |T0IX

A person is allowed to reach a Halachic conclusion through a Kal Vachomer,
even without a precedent or a source.®

And that is precisely what Moshe did —and he did so correctly as the Gemara there
continues:

X NNAY WX (N7 niny) aNav - 1T 20 KD N2 IR 0nonT |7l
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12 The entire verse reads:
[ia 72K N7 122 12 72 NO9N NN NINT DRI NYin 78 NN
Hashem said to Moshe and Aharon, ‘this is the statute of the Korban Pesach:
anyone who has made himself foreign may not eat from it.

Rashi writes:
UNYUNA TIYN 78 TRRI M0 TNXTE.DMYAY 'AX7 'Yyn NDIMY - 11 27D
Anyone who made himself foreign — His actions have become foreign to his
Father in Heaven. The Posuk is referring to both Jews and non-Jews who have
apostatized.

13 See Masseches Makkos 2 b for the usage of this principle.

14 The entire verse reads:



From where do we know that Hashem agreed to his action, after it was
performed? We learn it from the verse ‘asher shibarto-‘that you broke’ and
Reish Lokish interpreted it as ‘yiyasher shibarto’ — it was straight [yoshor]
that you broke it.

the second explanation in Ramban tells us that Moshe had a clear indication that
the Luchos should be broken:

72N 71222 IXNI22 NNY 2NN NISY (X' 0 N2 NINMY) 11N NDTAY VD I
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Another explanation regarding their breaking is that now, when Moshe came
within the boundaries of the Eigel, a place of sin and impurity, the letters
flew up from the Luchos.

This second explanation of Ramban was mentioned by many of the meforshim on
the earlier solitary verse as well as here. This is what Rabbenu Bachye writes here:
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Hashem said to Moshe, ‘Engrave for yourself two tablets of stone like the first
ones and I will write on the tablets the words that were on the first ones that
you broke.

Presumably there was no need to write ‘that you broke’ at all; the episode was well-
known. And if there was a need, why wasn’t it written earlier in the verse when the
‘first’ luchos were mentioned.

Rather, Reish Lokish teaches that the word "wx isn’t to be interpreted as ‘that’.
Rather it is a word of assurance or verification. Such is its use in Hebrew today. Jw'x
means ‘certification’.
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Thereis a point to express incredulity regarding Moshe Rabbenu, the servant
of G-d**, the one who was eminently loyal Hashem’s ‘house’® — how did he
let it come into his head to break the tablets that were Divinely written? Just
because Israel sinned, and were not worthy of receiving the Torah - he should
have returned the Torah to is proper place and have asked G-d what he was
to do. If a human king would send a signed and sealed letter via his loyal
servant to the officers of the kingdom and they refused to receive it — the
loyal servant is obligated to return it to the king. He is not expected to treat
the signed and sealed letter with disrespect and tear it!

But, the answer is that Moshe Rabbenu broke the Luchos because he saw
that the writing of the Luchos flew away from the stone as he approached
the area of the Eigel, a place of impurity and sin. [And thus, all that remained
was the stone, but not the letters themselves] and the reason that the people
respected the king’s letter was because it was signed and sealed by King. And
here, since the letters flew away, the King’s signature and seal departed as
well.

It is known that the writing on the Luchos, vis a vis the stone of the Luchos
themselves, symbolizes their soul and their body. When the writing
departed from the tablets, they became a body without a soul. It is proper
to bury the body from which the soul has departed. And thus Moshe decided
to break them at the bottom of the mountain [when he descended].

15 We read at the Torah’s conclusion in Parshas V’zo HaBrachah (D’vorim Perek
34/Posuk 5):

:'N 19 7y aNin yIxa 'n 1Y NYn oY nn'l
Moshe, the servant of G-d, died there in the land of Moav by the mouth of G-d.

16 We read at the end of Parshas B'ha’alosecha (B'midbar Perek 12/Posuk 7):

INID XY ' 722 Ny T D N7
It is not the same with My servant Moshe; in all of My house he is loyal and
trustworthy.



In connection to the earlier sole verse, Alshich HaKodosh writes in a similar vein:

VYTID NIMNN NIMIRD NI XINY DM DNI7 D ,0'P"7...K YAXN DI
,NITAD NINTD NXWALINA DIFNIRD INNOY (1D XWN D XNINAN) 2"'7T NNRY 1nd
[2 ,N17772 YWIINN7 NI'N 12 NINAIE QAN DX NNYPA DTN NNWI TWURD D RINY
7 ,WIIK VN2 2IMDD NN X7 AN 1T 72V AN'MY N2 D .ATH NATN NN
9120 ON'™> NINI7AI ,NINMA 78 Nnw1d ANl L,)an' IMnN 28 non'nn
NN NIFNIND NN92 D V1 .XK KNYIOD N2 N'WKRIQD 11'7¥K IRIANI 1INKD
TYN NINY AR NINI? 'NY NNIXA D V1 .1W9]1 NN DTN TAD' QUKD NITAD
NIN"Y X DYO NI ,NIMNNN TX XINY D'?'"7...X YAXX] DAMD NI, NIMYAN
DYV N1 |AX NINT NNIXA .AWN1AN' XN ,NINTZ2 NNRD D721 D'TNIR DY
NINY ,02 AN' INO'SN 7R YL M 'IDI DAIMD NNINAL ,NYN T NO'DN 7N

INXD DO YN NIFNIRD NINNNA

Written with the Finger of G-d — because they ‘written” with the letters being
spiritual in nature as is known from what Chazal taught that the letters flew
into the air and the tablets themselves remained heavy?’.

That is because a person’s neshamah gives existence to his body and gives it
vitality to move easily — so it was here with the Luchos.

That is because the writing which was done by Hashem was not like writing
that was humanly engraved. That Divine writing is related to His spirituality
Yisborach and was like the soul of the luchos and the luchos were like its body
as it is said and explained in Midrash B’reishis Rabba.

Therefore when the letters flew, the tablets remained heavy just like the
body of a person because heavy when his soul leaves him and he dies?.

17 That is, the spirituality of the Luchos made their stone to be lightweight. This is
similar to what we read in Masseches Shabbos (92 a):
I'RWII IN KW |INRD
The Aron HaKodesh carried those who appeared to be carrying it.

In the beginning of Parshas Teruma, Shem Mi’Shmuel proves that all of the holy
objects ‘carried their carriers’.

18 We learn in Masseches Shabbos (94 a):
.NXY NX XY 'NN
That which is alive carries itself.



Thus when the Posuk mentions that the luchos were made from ‘stone’, that
is referring to their corporeality and when it says that they were written with
the ‘Finger of G-d’ — that is referring to their spirituality. And that explains
the two opposing forces that were gripping the luchos together, Hashem and
Moshe. When the verse says that the tablets were of stone, that is relating
to Moshe. When it says that they were written with the ‘Finger of G-d’, that
is referring to G-d holding the Luchos which is the spirituality of the letters
as was said.

With all of this information we are now prepared to answer our question. Since it
is obvious, not only to us —but from the commentators as well — that the three
verses in question belong together — why did the Torah separate them and write
one prior to the description of the event of Cheit HaEigel and the other two in the
middle of the unfolding repercussions of that terrible sin.

The answer lies in one phrase that appears in the first verse and is absent from the
second:

D'P"7...N VAXX
The Finger of G-d.

It is true that in the second appearance of these verses there is an allusion to the
‘Finger of G-d’ — but it is only an allusion because all that it says is

NN7D 7Y DN XN 0.8 ANON Andnn|
The writing was the writing of G-d, engraved on the tablets.
That which made it ‘the writing of G-d’ is not mentioned.

The reason is clear. If the Divinity departed from the Luchos, so that which was
implanted the Divinity, the ‘Divine Finger’ departed as well.

That means that if one person carries another person, the one being carried is
participating in lifting himself and the ‘carrier’ is not performing the act completely
on his own.

We are all familiar with the phrase ‘dead-weight’ — and that is exactly the implication
of:
.INXy NX XY ‘NN



And thus we can understand the division of the verses.

In the first instance, prior to the sin of the Eigel, the Luchos were fully empowered,;
Hashem engraved them. That Divine inspiration was absent after the sin and thus
all that Moshe was holding were heavy stones.

However, we must ask regarding the usage of the phrase
D'?"7...X VAXN

The Finger of G-d
to indicate the Divinity implanted in the Luchos.
Why wasn’t the phrase

0'P"7...X 2NN

The writing of G-d

sufficient?

After all, we know that it wasn’t G-d’s ‘finger’ that did the writing. We know that
He is incorporeal. When we talk about G-d as if He was corporeal, that is only
[TIXN NIX 1207 — to make things easier for ourselves.

Why was it necessary to note that it was

D'"7...N VAXN
The Finger of G-d?

We can safely assume that we all remember an earlier instance in which this same
phrase was used.

We learned in Parshas Voera regarding the third of the ten plagues (Sh’mos Perek
8/Posuk 15):

DX YNY X71 NY19 17 210 RID D'R"7...8 YAXX NVYI9 78 DAPIND NN
"N 12T WK

The wizards said to Par’o, ‘It is the Finger of G-d’; Par’o’s heart became hard
and he did not listen to them, like Hashem said.



It seems that the meaning of this verse in which the Torah saw fit to quote the
Egyptian wizards is that Hashem’s punishment is far lighter than which He could
have done. He Yisborach could have used His ‘hand’ or both of His hands.

He could have destroyed all of Egypt if He so willed. And thus etzba’—finger implies
far less than the Divine ‘ability’.

In fact, when Hashem decimates the Egyptians, He uses more than His ‘finger’.
Thus we read in Parshas B’shalach (Sh’mos Perek 14/Posuk 31):

N2 MK N DX DYD AR DNYNR N NYY AWK N7TAD T DR 7K K
TV NUNnQi

Israel saw the great hand that Hashem did against Egypt and the People
feared Hashem and they believe in Hashem and in Moshe His servant.

Thus, it is very possible that the usage of the ‘Finger of G-d’ in our context comes
to tell us of the Divinity that was put into the stones — but in a limited manner. That
is, if Hashem’s Hand would have smitten the Egyptians at the plague of Kinim — lice
with the full brunt of His Hand, the Egyptians would have completely decimated. °

19 We read in Masseches Sanhedrin (95 b):
DAYI' 07N 12 WK 97X NYNNID'YAIN] YWD 211N10 DN'Y7Y X2 220 K DTN X
q7X D'YWAL ,N9'77 |INY 'WIA7 DNIAA 97K DINWAL.NIRITINRI7AY [Nyl ,ANT 7W Dnnpa
...D'YND IXWNI L1197 0¥ 20N 'TINK
TN - N7TaN TN DR 7R R (77T nmy) MMXav 00N T IR ITYYR 21 7000 nna
NYI9 78 DMLINN NNKR' MMXIY 00N YAXYK] NIK YYIRY 21 .2MN10N Y9 ATnyw
.2MIN10N Y197 NTNMYW YAXK X' - X' D'P"7...X YVIXN
Rav Yehuda said in the name of Rav: When Sancheriv the Wicked came to
attack Yehuda he came with 45,000 princes who were sitting in wagons of gold
and with them were queens and prostitutes. There were 80,000 warriors
wearing scaled armor and 60,000 soldiers holding swords who ran before them
and the rest were horsemen...

With what did Hashem smite them? Rabi Eliezer says, ‘with His Hand He
smote them as it says, “Israel saw the great Hand” — the hand that in the future
will punish Sancheriv.” Rabi Yehoshua says, ‘With His Finger He smote them
as it says, “The wizards said to Par’o it is the finger of G-d”, the Finger that in
the future will punish Sancheriv.’

It is certainly plausible to think that our discussion here parallels the discussion
there.



If the ‘Hand of Hashem’ would have engraved the letters on the Luchos — perhaps
they would not have been able to depart from the stone.

Thus, the stone luchos were invested with Divinity — but a Divinity that could flee
from impurity and sin.

Thus, at the time when Moshe received the Luchos, the imprint of the Divine
‘Finger’ brought sanctity to the tablets. When the sin of the Eigel occurred, that
sanctity fled this world and again ascended and returned to the heavens.

That is why the word Etzba’ is found in the first verse and that is why the second
verses are separated from the first with the striking absence of D'7"7...X Vaxx.

In the first instance, the Luchos were endowed with D'"7...X VAXK, not in the
second.

This week we find another example of one finger having unique importance. And
as we think about it, the significance of that one ‘finger’ is in many ways more
impressive than the ‘one Finger’ that inscribed the Luchos. It is the finger of man,
not endowed with Divinity, but one that which is able to make its own impression
nevertheless.

This Shabbos is the third week of the nI'w19 yaaX that are read in the period of
Adar/Nissan. With the exception of Parshas Zachor which is read in preparation for
Purim, the other three Parshos are related to the month of Nissan and to Pesach.

This week’s Parshas Poroh is specifically related to the Korban Pesach that requires
anyone who brings a Korban Pesach to be tahor. Regarding almost all other
Korbonos?®, there is no obligation for their owners to be tahor. They can send their
offering and while they are tomei and the Kohanim in the Beis HaMikdosh will fulfill
the mission completely.

20 There are certain instances when a person who was tomei becomes tahor but cannot
yet enter the Beis HaMikdosh or partake of Korbonos or Teruma or Maaser Sheini.
In those cases, they first need to bring a Korban and until they do they are termed
N9 Noinn — lacking atonement. Of course, in this case of N193 moinn the owner who
would offer the Korban would need to be tahor.



However, the Korban Pesach is different. Since its purpose is to be eaten by its
owners and since a Korbon can be eaten only by those who are tahor, a Korban
Pesach’s owners must be tahor.

Parshas Poroh teaches how one purifies himself from nn nxniv, the impurity that
is contracted when one touches a corpse or is in a roofed area with a corpse. Since
the process of becoming tahor takes at least a week, the warning and information
about that process has to be given in significant time before Pesach. For that
reason, Parshas Poroh is indelibly connected to Parshas HaChodesh. The former is
always read on the Shabbos before the latter.

Within the procedure of Parshas Poroh, the Torah teaches (B’'midbar Perek
19/Posuk 4) what happens after the Red Heifer is slaughtered:

'D'AY9 VIY AT TYIN 70X 19 N1 7X NTN| IYAYND AT D20 TY7X D27

Elazar the Kohen will take from its blood with his finger and he shall cast
towards the front of the Ohel Moed from its blood seven times.

Now there are Korbonos in which the Kohen takes from the blood with his finger
and casts or places blood on the Mizbeach-altar. However, when that takes place,
the Kohen is standing in immediate proximity to the altar.

In the case of the Poroh Aduma, the Kohen is on Har HaZeisim —the Mount of Olives
— a great distance from the Beis HaMikdosh and the Torah commands him to cast
the blood towards the Beis HaMikdosh.?! It certainly will not reach there by any
means or stretch of the imagination.

Our specific interest is to understand why the finger of the Kohen was chosen to
cast the blood towards the Beis HaMikdosh? Why not the hand? Why not the
ei’zov-hyssop bundle that is used later in the service of Poroh Aduma to sprinkle
upon man and vessel that are to be purified®.

21 See the third Perek of Masseches Poroh.

22 We read in Parshas Poroh (B'midbar Perek 19/Posuk18):
Y] DY 1) WX NiY9IN 7Y| 01720 72 W1 KD 7Y DTl 1INy W'k 0'A2 729) QTR N7
272 IR N IR 7707 IR DYY2 yan
The tahor Kohen shall take a hyssop and immerse it in water and he shall
sprinkle it on the Oheltent or house and on all of its vessels and all of the



The extraordinary Torah Shleima quotes a medieval collection of Midrashim called
NN [INNY and this is what we read there:

IVAXKN XIQN 'N K XX 2Ty AR 700 0D 7 1IyaXX NINWI NN — 1VaYN]
“7un) "KWY 0'7'NN NNV N7NNN XYW DTN 7Y 1IYaXN 7V 190N1 D Y
N2 DN'72Y 190N 097 LIMIYAXYNA NI 1'7202 77m 1rva yaup (3

With his finger — What is the uniqueness of the finger of the Kohen that
sprinkles more than any other limb? But Hashem said, ‘Let the finger of the
Kohen come and atone for the finger of man that begins the sin at its very
start as it says, ‘He winks with his eyes, he motions with his feet and he
indicates with his fingers.

Rashi writes regarding this verse in Sefer Mishlei:
02172 NTIAY? NIMAN DX 'N'oNn DYWIN 7V 1aTn
It is speaking about the wicked who incite people towards idolatry.

The finger beckons and invites as it subtly encourages its victim to be ensnared in
the trap of idolatry or other cardinal sins.

The finger is used as a means of seduction towards sin and thus it bears the burden
of the many transgressions it has caused, directly or indirectly.

The finger of the Kohen directing a sprinkle towards the Beis HaMikdosh can atone
and make amends as this finger is used for holy purposes.

But we must ask, why was the finger chosen in the context of the Poroh Aduma?
What is unique about the Red Heifer that makes it a fitting setting to atone for
causing others to sin?

The answer seems to be that when causing a person to sin we are introducing them
to a slow death. That slow death does not have the finality of actual demise; the
body still lives. However, the Neshama which was bestowed upon man in purity is
now sullied; its purity is compromised and decay may begin.

By using the finger as part of the purification process and by pointing with it
towards the Beis HaMikdosh and the Kodesh Kodoshim and casting the purifying

people who were there and upon anyone who touches a bone of the corpse or
the murdered individual or the dead body or the grave.



waters, there can be a step-backward from sin, Xonn Na'ty, which is the first step
towards Teshuva.

When we think about the relative power and strength of a finger vis a vis the power
and the strength of a hand, we undoubtedly are aware that the impact of the hand
is more than five-fold greater than the finger because the hand is not only a
compilation of five fingers it as its palm and the back of hand as well.

What impression can one finger make? The answer is that it would seem that its
impact would be slight. At the same time, we understand that the impact of the
Divine is beyond our ability to measure or to even estimate.

On the other hand, man’s finger, and his hand, are all measurable. There surely are
formulas to compute what the finger can do —and no matter what, the results will
not be impressive.

And yet, the Posuk in Mishlei teaches of the power of the finger to cause the
greatest of transgressions and the Posuk of Poroh Aduma teaches that a finger can
turn away the highest level of impurity, nknIoN NIAX AN, and close some of the
gap that exists between us and HaKodosh Boruch Hu.

But even as we discuss the immeasurable power of G-d’s finger and compare it to
the feebleness of man’s finger, we learn that man can overcome G-d, as it were.

Our sins at the Eigel removed the Divinity from the Luchos and the stones that were
once embedded with holiness lost their kedusha.

Parshas Ki Siso can make for a very depressing reading as we ponder how our
ancestors could so rapidly sink from the high madreiga that they reached at Sinai
to the abysmal depth they sank with the Eigel.

At the same time we read Parshas Poroh and are reminded to the great heights of
purity one can seek despite being weighed down with tum’a that distances us from
HaKodosh Boruch Hu.

This Shabbos we are presented with two models. It is easy to sit back and choose
the model of inspiration over that of decimation.

That is not a challenge at all.



The challenge is when we are faced with basic decisions in real-time — what will we
choose?

Will we dismiss the beckoning finger as being of no consequence or will we wish to
emulate the Kohen who, despite an impassable distance, looks to the Beis
HaMikdosh, faces the Holy of Holies and brings himself and all of Israel closer to
Hashem as we seek the purity that will envelop us in His Presence.

Shabbat Shalom
Rabbi Pollock



