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Some may think that it is quite complex, or even contradictory. Butitis really pretty
simple if you think about it.

On the one hand, the Torah endorses the righteousness of Reuven more than once.
Although we may wonder why he didn’t do more, the Torah testifies that Reuven
wanted to save Yosef from death- and he did so.

We read (B’reishis Perek 37/Posuk 22):
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Reuven said to his brothers, ‘Do not spill blood; cast Yosef into this pit that is
in the wilderness and no hand should be sent against him;’ [he did so] in
order to save Yosef from their hand to return Yosef to his father.

Furthermore, even when after coarsely interfering in his father’s personal life after
the death of Leah I’'meinu, we read earlier (ibid. Perek 35/Posuk 22):
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It was when Yisroel dwelled in that land, Reuven went and laid with Bilhah
the concubine of his father and Yisroel heard;

1 In this verse in the Torah, its final phrase:
YWY DY ApY' Y

And the sons of Yaakov were twelve.

is written on the following line, with a large space between it and the first part of the
Posuk which was on the previous line. The letter © in the printed Chumash which
we left here means nnino nw1o. A Parsha Pasucha is when a line in the Torah is left
open at its end and instead of the following Posuk being written on the same line, it
starts on the next one. There are many ‘open Parshos’ in the Torah.

Here, the Posuk itself is divided between lines and we have written it that way.



And the sons of Yaakov were twelve.
Rashi writes here:
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And he laid — Because Reuven mixed YaakoVv’s bed the Torah considers it as
if Reuven had laid with her.

Why did he mix the beds and profane his father’s bed?? When Rochel died
Yaakov took his bed that was permanently in the tent of Ohel, and not in the
other tents, and he placed it in the tent of Bilhoh. Reuven came to protest
against the insult to his mother. He said, ‘If my mother’s sister was a
competitive wife to my mother, should the maidservant of my mother’s
sister be a competitive wife to my mother?’ That is why he mixed the beds.
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The sons of Yaakov were twelve — [Since we already know this information,
why is it written — and why is it written here?] Our Rabbis interpreted this
Posuk to teach us that all of the sons of Yaakov were equal; all were
righteous. This teaches that Reuven did not sin.

On the other hand, when we learn this week’s Parsha, we see that Yaakov's attitude
towards Reuven when he bestowed his final charge to him and his brothers was
very different in its approach to Reuven than it was to many? of brothers.

We read (B’reishis Perek 49/P’sukim 3-4):
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2 Immediately we will bring the source of this phrase.

3 But it wasn’t different from all of the other brothers. Shimon and Levi were not
directly blessed either.



Reuven, you are my first-born; my strength and the first of my power; you
should have more heights and more power. Because you were impulsive like
water you will not have more; because you went up on the bed of your
father; you then profaned the bed upon it.

Rashi explains:
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More heights —You were worthy to have more than your brothers to receive
the Kehunah. NXw, heights, is an expression of 0'9) NX'W), ‘raising the
hands’, the blessings that Kohanim bestow.
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Greater strength — for royalty as the verse says — Hashem will give strength
to His king.

What caused you to lose all of this, the Kehuna and the royalty?
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Impulsive like water —the impulsivity and confused haste that you hurried to
show your anger are like water that flows rapidly.

Therefore, you will not receive more. — You will not have more and receive
all of these extras that were fitting for you.

What is the ‘impulsivity’? It was when you went up on the bed of your father
—then you profaned it when you went up on the bed.

The Shechinah was regularly upon my [Yaakov’s] bed.

4 The entire verse reads:
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Hashem, those who fight You will be broken from the heavens; Hashem will
thunder against them; He will judge the corners of the earth and give strength
to His king and raise the horn of His Moshiach.



These sources are not contradictory. Reuven’s distress was justified. He did not
sin; he was righteous just like the rest of his siblings.

However, Reuven the way in which Reuven expressed his distress was
inappropriate and impulsive. He did not bother to consider the decision-making
process of Yaakov when the latter chose to place his bed in the tent of Bilhoh. He
did not bother to weigh the implication of his interference if the very personal life
of his father.

The Shechinah that was present with Yaakov, even in moments of intimacy,
decreed that such should be the situation regarding the location of Yaakov’s bed®.

5 We have another example of the Shechinah being by the bed of Yaakov but the
explanation there is not the same as the one that we have written here.

We read regarding Yosef’s response to Yaakov’s request that Yosef would assure
Yaakov’s burial in Eretz Yisroel and Yaakov’s response to Yosef. The Posuk (Perek
47/Posuk 31) reads:

VAN YR Y IR INRYH 7 yai 7 nyavin MmN

Yaakov said to Yosef, ‘Make an oath for me’ and Yosef made the oath for him;
Yisroel prostrated himself towards the head of the bed.

Rashi writes:
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At the head of the bed — Yaakov turned himself to the direction of where the
Shechinah was. From here they said that the Shechinah is found above the
head of one who is ill.

We learn a fascinating fact here. The Shechinah that Yaakov talks about in his words
to Reuven was a Shechinah that was there for Yaakov alone. However, the Shechinah
which was there when Yaakov bowed down was not there for him alone, uniquely. It
is the Shechinah that is present for all who are infirm.

Thus, we see that the Shechinah was uniquely present for Yaakov davka in instances
of intimacy!

Compare this to Rashi in on our Parsha in the Posuk cited above Perek 49/Posuk 3
d.h. vrershis o’ni and contrast it with the words of Bi'am that we read in Parshas
Bolok (B'midbar Perek 23/Posuk 10 and Rashi there d.h. umispar) and as it is
explained in Masseches Nidah 31 a.



And because of that impulsivity Reuven no longer was eligible for the Kehunah or
for the royalty.

Thus, these sources are not contradictory. Reuven was correct in having an
objection but he did not act correctly in dealing with that valid objection. Being
correct is not sufficient. One has to deal with the objection correctly.

However, it is not so simple to fathom what is meant in the blessing that another
of Reuven’s brothers received because that blessing, in and of itself, seems to be
self-contradictory.

We read the following challenging verses regarding Yissochor (Perek 49/P’sukim
14-15):
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®Yissochor is a strong-boned donkey, stretching out between the resting
stops. He sees that rest is good and the land is pleasant so he will bend his
back to the load, working like a slave.

This blessing that is bestowed upon Yissochor, beyond the difficulty of
understanding its individual words and interpreting their context, seems to be in
opposition to itself.

In the second verse we see that Yissochor values nnin, rest, and then the Posuk
tells us that he gave himself willingly to hard work and for servitude.

What can be the meaning of these words that contain a blessing for Yissochor and
all those who are with him?

Rashi writes:
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Related to these sources are Shulchan Aruch Orach Chaim Siman 240/s’if 17 and
Siman 3/s’if 6 and the commentators there.
6 These difficult verses are translated elegantly by Rav Aryeh Kaplan ZT”L in his

“Living Torah”. Here, we have used his translation almost completely, according to
Rashi.



Yissochor is a strong-boned donkey — A donkey with many bones who is able
to bear the yoke of Torah like a strong donkey that they load with a heavy
bundle.
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Crouches between the resting stops — like the donkey that goes day and night
and has no organized place to sleep. When it wants to rest between the
borders, it crouches to rest between the borders of the cities to which it
travels and brings goods to there.
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It sees that rest is good — Yissochor saw his part of Eretz Yisroel was blessed
and good to produce fruit.

NN 71y - 71207 mdw v
It bent its back to bear — the yoke of Torah.
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And it became — for [the benefit of] his brethren Israel...
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71y refers to the determination if a year would be a nialvn naw, leap-year, with 13
months instead of the standard 12. The computations that were required, together
with data regarding the weather of a particular year, were burdensome and
complicated. Yissochor was designated as particularly apt and gifted in that regard.

8 The entire verse reads:
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From the sons of Yissochor who know the understanding of the times to know
what Israel should do, its courts-heads and all of their brethren, according to
their word.

Rashi writes:
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Working like a slave - to pasken Halachos for them and how to make the
calendar as it says, ‘From the sons of Yissochor who know to understand
times; what will Israel do so that the “two hundred heads” will know what to
do?’

The “two hundred heads” are the heads of the courts that he appointed and
all of their brethren follow their word.

We sense the honor that Yaakov Ovinu was giving Shevet Yissochor. They were to
be supreme in Torah learning and authority.

Moshe Rabbenu repeated the gist of this honor in his blessings to Yissochor.
We read in Parshas V’'zos haBracha (D’vorim Perek 33/Posuk 18):
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Moshe said to Zevulun, ‘Zevulun, be happy in your travels and Yissochor, in
your tents.’

Rashi writes:
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And Yissochor — Be successful in your dwelling in your tents for Torah. To sit
and to decide upon leap years and to decide on the beginning of the months.
This is as it says, From the sons of Yissochor who know to understand times;
what will Israel do so that the “two hundred heads” will know what to do?’

The Midrash also gives expression to Yissochor’s unique involvement in Torah. We
read (B’reishis Rabba Parshata 98/12):
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From the sons of Yissochor who know the understanding of the times — They
know to give counsel for a particular matter of what should be done. Dovid
HaMelech needed them for advice on how to strengthen his rule to be protected
against Shaul’s sons.

9 The entire verse reads:
HaTYR 9N MR D27 AN iV N7 D



He saw rest that it was good — This refers to Torah as it says, ‘Because a good
purchase | Hashem gave to you.’

Besides what appears to be an inner contradiction in the verse, does it not seem
strange that learning Torah is termed nniIn, rest?

We understand that Torah requires supreme effort as we learn in Masseches
Megillah (6 b):
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Rabi Yitzchak said, ‘If a person will tell you “I labored and did not find
answers”, do not believe him. If a person says, “I didn’t labor and | did find
answers”, do not believe him. If a person says, “l labored and found
answers’, believe him. This is said in regard to Divrei Torah.

To be great in Torah requires supreme effort. Rav Shlomo Wolbe ZT”L explains in
Aley Shur Il (Page 61) that one of the basic ingredients of a person who is a Godol
BaTorah is the supreme, ‘super-human’ efforts that he makes for his intensive
learning to be successful.

Such intensive efforts do not seem to be a recipe for Menuchah whatsoever!

And, yet, since the Torah refers to this unique combination that belongs to Shevet
Yissochor as menuchah, rest, we must attempt to have an overview of what ‘rest’
is and how it is related to the tiring labor to which the donkey of burden, Yissochor
of Israel, is encumbered.

In order to seek a solution, let us remember a request that was made by Yaakov
Ovinu and the Divine response to that request.

We read in Parshas Vayeshev (B’reishis Perek 37/Posuk 1):

Yaakov dwelled in the Land of Canaan.

Rashi explains (Posuk 2):

Because I Hashem have given you a good purchase; do not forsake My Torah.
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Yaakov dwelled — Yaakov sought to dwell in tranquillity. The incensed matter
of Yosef jumped up upon him. The righteous seek to live in tranquillity. [But]
Hashem says, ‘It isn’t enough for the righteous that Olom HaBo is prepared
for them? But, they seek tranquillity in this world?’

Shouldn’t we ask, ‘what is wrong for Yaakov seeking tranquillity and respite from
the tumultuous life that enveloped him from his mother’s womb?

We read in Parshas Toldos (ibid. Perek 25/Posuk 22):
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The sons crushed each other in her innards and Rivka said, ‘If so, what is this
that | am?” She went to seek Hashem.

Years later, the Torah tells us (Perek 27/Posuk 41):

72X MR 272 1YY MR MR D72 YK NNAD 7Y QY X 1YY DY
NN QPY DX NADN] AN

Eisav hated Yaakov because of the blessing that his father blessed him and
Eisav said to himself, ‘soon will be the time to mourn for my father and | will
kill my brother Yaakov.’

Soon after this plan of Eisav is revealed to us, Yaakov Ovinu has a new nemesis. We
read in Parshas Vayetze Perek 29/Posuk 14):
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Lovon said to Yaakov, ‘But you are my bone and my flesh’; Yaakov dwelled with
Lovon for a month of days.

Rashi explains:
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But you are my bone and my flesh — Based on the above, | have no obligation
to bring you into my house since you have no possessions with you. But,



since we are relatives, | will take care of you for a month. So Lovon did, but
not for free because Yaakov shepherded Lovon’s flocks.

Seven years later we read (ibid. P’sukim 25-26):
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It was in the morning and behold she is Leah; Yaakov said to Lovon, ‘What is
this that you did to me? Did | not work with you for Rochel; why did you
cheat me?’

Lovon said, ‘In our place it is not done to give the younger one before the
older one.’

After the birth of Yosef, when Lovon and Yaakov came to an agreement about the
wages that Yaakov would receive, we read of Lovon’s treachery (ibid. Perek
30/Posuk 35):

7 NN7VN| NITPID DTV 72 NX| D'RZYD] D'TRYD D'WIRD DX KIND Di*2 10
2 T2 R DY DIN 7)) 2 27 YK

On that day Lovon removed the dotted and patched male goats and all of the
female goats that were dotted and patched, anything with any white in it;
and all of the brown in the sheep and gave them to his sons.

Yaakov’s success was not deterred and not appreciated by Lovon and his family.
The Torah makes such quite clear (Perek 31/P’sukim 1-2):
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Yaakov heard the words of Lovon’s sons saying, ‘Yaakov took all that our
father had and from that which was our father’s he made all of this honor.’
Yaakov saw the face of Lovon and behold it was not with him as in prior
times.

Yaakov expressed his sorrows and worries to Rochel and Leah as we read (Perek
31/Posuk 7):
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Your father mocked me and he changed my wages 10 times®®; but G-d did

not let him do me evil.’

Yaakov fled Lovon and Lovon pursued with the nefarious plans that are evident in

the Divine warning that Lovon received. We read (ibid. P’sukim 22-24):
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It was told to Lovon on the third day that Yaakov fled. Lovon took his
brothers with him and he pursued Yaakov on a seven — day long road and he
reached him at Mt. Gilad. G-d came to Lovon the Arami in a dream at night
and He said to him, ‘Be careful lest you speak with Yaakov from good to bad.’

Lovon was out of the picture; he is never heard from again. But Eisav, who has
been lurking in the background, reemerges as we read (Perek 32/P’sukim 7-9):
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The messengers returned to Yaakov saying, ‘We came to your brother, to
Eisav and he is also going to meet you; he has four hundred men with him.’
Yaakov was very afraid and it was distressing to him and he divided the
people who were with him and the sheep and the cattle and the camels into
two camps. Yaakov said, ‘If Eisav will come and smite one camp then the

remaining camp will escape.’

The woes of Yaakov are not over. The episode with Shechem begins as we read

(Perek 34/P’sukim 1-2, 25, 30):
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10 Rashi writes:
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Ten times — each ‘time’ is at least the value of ‘10’.



Dina the daughter of Leah who was born to Yaakov went out to see among
the girls of the land. Shechem ben Chamor the Chivite the prince of the land
saw her and he took her and he laid with her and he afflicted her.
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On the third day when the people of Shechem were in pain, the two sons of
Yaakov, Shimon and Levi, the brothers of Dina, took each man his sword and
they came securely upon the city and they killed all the males.
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Yaakov said to Shimon and to Levi, ‘You have sullied me to make me rank
among those who dwell in the land of the Canaanites and the Prizites and |
am just a few people and they will gather against me and they will smite me
and | will be destroyed; | and my household.’

And there was personal tragedy as well. We read (Perek 35/Posuk 8):
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Devorah, the nursemaid of Rivka died and she was buried below Beit El,
under the a’lon-tree and Yaakov called the place ‘the a’lon of crying’.

Rashi writes:
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Underneath the a’lon-tree — The Agadda teaches that Yaakov was told there
of another mourning — he was told that his mother, Rivka I’'meinu, died.

A greater tragedy ensues (P’sukim 16-19):
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They traveled from Beit El and it was a day’s journey!! to come to Efros and
Rochel was giving birth and she had difficulty in her birthing. And when her
birthing became harder, the midwife said to her, ‘Do not be concerned; this
one is also a boy for you.” And it was when her soul departed because she
was dying, she called his name Ben-Oni and his father called him Binyomin.
Rochel died and she was buried on the road to Efros which is Beit Lechem.

Why wouldn’t Yaakov want peace and tranquility? Who wouldn’t? How great was
his suffering! Certainly it appeared to him to be unending.

In Sefer Iyov (Perek 5/Posuk 7):
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Man was born for toil; just like birds are born to fly*2.

If man was born to toil, then it does it not follow that one cannot have tranquility
and rest as well?

Why was man born to toil?
Malbim here presents us with a practical lesson. He writes:
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Man was born to toil with the wearying efforts of his hands and with his toil
he will have his food. One who attains wealth without toil and without the
wearying efforts of his hands - that toil is fruitless and the wealth will not
grow and will not remain in the hands of his offspring.

The bottom line is that the fundamental success of a person is dependent on
his efforts and his toil and upon the wearying efforts of his hands.

11 There are many explanations to the phrase yax N2> which also appears in this
week’s Parshas Vayechi (Perek 48/Posuk 7). One explanation is that it is the amount
that can be plowed in one day.

12 This translation of the second phrase of the verse is according to Ibn Ezra. There
are other and varied explanations.



Maharal (Chidushei Aggados Masseches Sanhedrin 99 b) presents a more
philosophical/hashkafic approach. He writes:
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Man, from the aspect of him being corporeal — anything that is corporeal
cannot be at rest and inactive. Rest and inactivity are appropriate for that
which is nivdal*®* — separate from bodily beings and without corporeality.
Therefore, man who is corporeal is one who is a toiler.

Furthermore, man has potential that is not actualized. That is because all that
is physical has potential that is not actualized. Only that which is nivdal is
actualized [and not only in potential]. That is because that which is nivdal is
completely nivdal and thus completely actualized.

All that is potential requires toil which actualizes the potential. Therefore,
man was born for toil.

And Maharal continues this theme in an additional commentary in his Chiddushei
Aggados to Masseches Sanhedrin 106 a.

The Gemara there reads:
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13 A ‘nivdal’ is a being that is Divinely created to be a connection between the infinite
and completely incorporeal HaKodosh Boruch Hu, and the very finite and very
corporeal human being.

See Moreh Nevuchim Chelek I/Perek 49 for an early mention of these nivdalim by
Rambam.
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Rabi Yochanan said, ‘Wherever it is written ‘he dwelled’ it is always an
expression of pain as it says, “Israel dwelled in Shittim and the people began
to be promiscuous to the daughters of Moav.”*®

[It says] “Yaakov dwelled in the land of the sojournings” of his father [and]
“Yosef brought their bad reports to their father.”

It says, “Yisroel dwelled in the Land of Goshen” and then it says, “The days
of Yisroel to die approached.”

Doesn’t ‘dwelling” imply that a person has found a place to set up their household,
have permanence in their lives and remove the distractions that constant
movement brings in its wake? Why should aw'lI imply pain?

Maharal writes:

14 The verse reads in its entirety:
NXI NNYT2 12 DX WL RN N¥ INK DX DY D NIY NYY VaY 2 901 2pY! NITR NR
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These are the generations of Yaakov, Yosef was seventeen years old and he
was shepherding sheep with his brothers; he was a lad with the sons of Bilhoh
and the sons of Zilpoh, the wives of his father, and Yosef brought their bad
reports to their father.

15 The verses read in their entirety:
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Yisroel dwelled in the Land of Egypt in the Land of Goshen they became
attached to it and they were very much fruitful and multiplied. Yaakov lived
in the Land of Egypt seventeen years; the days of Yaakov, the years of his life,
were 147 years. The days of Yisroel to die approached; he called to his son Yosef
and he said to him, ‘If please I have found favor in your eyes, place you hand
under my thigh and do kindness and truth with me — do not bury me, please,
in Egypt.

16 Thus, following a statement of yeshiva we see suffering. We see similar outcomes
in the following citations as well.
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That which is ‘dwelling’ causes man to stumble. When he is sitting and
resting it is as if he has reached shleimus-perfection and the result will be
that he will be deficient and lacking.

Nothing is complete in this world without having some lack connected to it.
Therefore, lacking and deficiency will follow the person who is dwelling and
‘settled’.

This is not true about someone who is toiling even though he has not
actualized shleimus because he is actively involved towards the status of
shleimus and therefore aspects of lack and deficiency, which is the Soton, is
not attached to him.

Man was born to be active, to accomplish, to achieve, and most importantly to
strive to shleimus. One who wishes to retire from such ‘toil’ is submitting notice to
The Boss that they wish their activities terminated!

And man has such an ability to toil and to achieve, seeking shleimus. In fact, man
has all abilities. That is what Malbim teaches in his commentary to Sefer Mishlei
(Perek 6/Posuk 6). We read in Mishlei there:
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Lazy one, go to the ant; see its ways and be wise.
Malbim writes:
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Lazy one, go to the ant — All the strengths in Creation are implanted in the
soul of man. Any strength or positive attribute that man finds in any species
of living things, he should know that that strength and attribute is also in his
soul.

There are many attributes in living things that that are not requisite for them
for their life but Hashem implanted in them a particular strength or attribute
that man can learn from them to do the same as they do.

This is like what Chazal saidY’, ‘if G-d hadn’t given us the Torah we could have
learned modesty from the cat etc.’

Hashem implanted the attribute of alacrity in the ant to gather and to bring
in to its abode so that we could learn not to be lazy.

That is, when one withdraws from activity and toil to be in a state of na'w, sitting
and stationary instead of being in a state of n'wy, doing, he is ignoring the very gifts
that Hashem imbued in our environment to give us a boost as we seek the shleimus
that He wants for us.

And now we are ready to revisit Yissochor and the blessing that his father Yaakov
prayed for him.

What nnim did Yaakov Ovinu envision for Yissochor?

Midrash B’reishis Rabba (Parshata 98) says it is Torah.

Midrash Aggadah to our verse says that it refers to the Beis HaMikdosh.
However, neither of the above are restful enterprises.

At the World-wide Daf HaYomi Siyumim we recited:

D'y X

We toil in Torah.

17 Yalkut Shimoni I'yov (520).



Service in the Beis HaMikdosh is called nTiay, labor.*®
And thus we see the Midrash Or HaAfeila® that writes:
N2 071p2 0P TY7 NN W'Y AR
Yissochor saw that there is menuchah — in the World to Come.
But that Midrash was preceded by Targum Yonoson to our verse who writes:
20 DK 'TINT XN7YT KD KNI
He saw that the menuchah in the World to Come is good.

And now when we see the commentary of Seforno on our verse we can understand
YaakoV’s intent in his blessing to Yissochor with greater depth. He writes:
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He saw that menuchah was good - That is, he saw that menuchah is the good.
That is the menuchah that has intellectual shleimus-completeness through
which the soul will have comfort. This is similar to the verse, ‘find serenity
for your soul.’

18 Of course, Leviim and Kohanim served in the Beis HaMikdosh for the service of
Korbonos. But the Sanhedrin was located within its perimeter and Yissochor, who
was designated for Torah greatness was to be part of the Sanhedrin.

19 Cited in Torah Shleima to our verse.

20 The entire verse reads:
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So says Hashem, ‘Stand on the paths see and ask regarding the passageways
of the world: “What is the proper road?” And go on it’
But they said, “We will not go.”

Rashi writes regarding the meaning of the word viaan that we rendered as ‘serenity’

‘NN - YN
Serenity — menuchah-rest



That is the good and the goal of life.?!

Physical rest may be antithetical to the menuchah of the Torah. Menuchah of the
Torah provides inner peace and tranquility. Such inner peace and tranquility are
reached when our soul knows that it is pursuing the path that is correct and proper.
The pursuit of that path demands activity and toil.

A blessing is imparted to do more than give a feeling of love, care and concern. One
who blesses the other, and one who seeks G-d’s blessings, searches for the overall
and encompassing status that will serve us the best, not just for the moment, but
for all times.

The desire for permanent respite from the troubles and travails of the world is quite
appropriate. Every prayer that we utter expresses that desire:

017w 7R Iy DX ann
He blesses His People Israel with peace.

However, to seek permanent respite from activity and accomplishment contradicts
the very goals of our life in this world.

When we achieve and accomplish in this world then we can anticipate the blessed
menuchah of Hashem’s everlasting reward and benevolence.

Let us add these thoughts when we conclude Sefer B’reishis and proclaim,
PTANAI PTN 27N
Be strong. Be strong. Let us be strong.
Shabbat Shalom
Rabbi Pollock

21 The commentary of Rav Yehuda Copperman ZT’L greatly enhanced our
understanding of the Seforno.



