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Even with the many restrictions that limit us and the quarantine that
sequesters us, undoubtedly all of us are cleaning for Pesach. It may be
that there will be some differences this year: perhaps we will just dispose
of the chometz by ruining it and making it unfit even for a dog without
burning it and not clean those areas about which we be allowed to be
lenient.

But, in a normal year, the custom of all of Israel is to burn Chometz.

We burn chometz as part of our efforts to avoid transgressing the
prohibition of:

NXNM D11 NN Y2
“Chometz should not be seen and Chometz should not be found”.

The source for this prohibition is learned from three P’sukim. The first
two verses are in Parshas Bo. We read there (Sh’mos Perek 12/ P’sukim
7,19):

12 NIXT KDY YRD ]2 NIXT KDY DD NYaYW DX DIN XN
11233 923 INY

Matzos should be eaten for seven days; Chometz should not be
seen by you and yeast should not be seen by you in your entire
borders.

NDIIN NYRND YIN Y3 °2 DIPNID KD KD INY DM Ny
YIND NUXN M2 HKIY NTYR NIND W9IN

Seven days yeast should not be found in your houses because
anyone who eats leavening — that soul will be excised from the
Congregation of Israel, in the convert or the citizen of the land.

The third instance is found in Parshas R’eh (D’vorim Perek 16/Posuk 4)
where we read:

WX I N 122K DAY NYIY 1213 521 IRY 12 XY RO
1922 NN D12 217Y2 Narn



Yeast should not be seen by you in all of your border for seven
days; do not leave over the meat [of the Korban Pesach] that you
slaughter at night until the morning of the first day.

A detailed explanation of each of these P’sukim with their seemingly
repetitiveness as well as the nuanced differences are interpreted by
Chazal !

The simple, and correct, definition of the prohibition of 521 NN 52
NXN™ is that it is forbidden for a Jew to own Chometz during Pesach, in
addition to the obligation to destroy Chometz.

There are many simanim in Shulchan Aruch? that deal with this
prohibition and we will cite selections from a very few and then, only
very briefly.

Shulchan Aruch writes (Orach Chaim Siman 431/s’if 1):
Lynnin NN D'pTa DM T 55 NS Nna

At the beginning of the night of the 14t of Nissan we search for
Chometz.

In Siman 432 (s’if 1) we read:

MY HY 1IN PMXN WTP WX 712 Q1T O NNy DMp
DMD NOW AT Y2 712 ,N20172 XY ;1T1aY S nnn oX1 'ynn
ANP T2

Before he begins to search for Chometz, he recites, ‘Boruch atoh...
Who has sanctified us with His commandments and commanded us
regarding destroying Chometz.’

In Siman 434 (s’if 2) we read:

! See for example Masseches Pesachim 5 b and the Mechilta to these verses in Sefer
Sh’mos.

2 Beginning with Siman 431 through Siman 451, 21 Simanim (!) deal with various
aspects of the prohibition of owning Chometz during Pesach.



TTNT XN DD XM 5L SO TN NPPTan NN
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Following the search at night, immediately, he should nullify the
Chometz and say, ‘Any leavened products that are in my
possession that I did not see and that I did not destroy, let them be
nullified and like the dust of the ground.’

Rama — He should recite the bitul — nullification in a language that
he understands.

Shulchan Aruch continues (ibid. s’if 3):

NOT MPNWAT NN ROT NINT Nk 0n ;10"1a
a1 NV

When reciting the bittul-nullification in the daytime he should say,
‘that I saw and that I did not see, that I destroyed and that I did not
destroy.’

We read in Siman 445 (s’if 1):

TN DY IPNT IN MY NN 1M 1AM Yynan My XD
IIWI MNP INIT X0MNT D12 19Iw5 210 219wD ananm
012



How is chometz to be destroyed? He burns it? or crumbles it and
casts it into the wind or throws it in to the sea.

Rama — the custom is to burn the chometz. It is good to burn it in
the daytime (not at night after the bedika-search) just like nosar-the
remains of a Korban that may not be consumed any longer* - that
was burned during the day.

Mishnah Brura (s’if koton 6) explains:

NN 21710 1PDaAY D'PDIAN DY PWANT - 1MW annm
N97W2 KINY 1NN 19T NaMW KON YNN MY 1N IAKRT

The minhag is to burn it — We are careful to consider the opinion of
the Poskim who decided the Halachah is like Rabi Yehuda who

3 Mishna B’rurah (s’if koton 1) writes here:
D'MNS NWYIY TY - I9T1Y
He burns it — Until it turns into coals.
If the Chometz is not burned into coals or ashes it may remain X1
170 7N, edible for animals, and the Mitzvah of destroying Chometz has not been
fulfilled.

Therefore, one needs to burn the chometz in time for it to become coals or ashes prior
to the recitation of Xamn 75 that is done after the burning of the chometz and prior to
the beginning of the sixth hour on Erev Pesach morning.

Beginning with the sixth hour on Erev Pesach morning (local Rabbonim publicize the
time), Chometz is no longer in one’s possession and thus there is no possibility of
nullifying it since it is no longer the property of the owner since the Halacha has
removed it from his possession.

4 We read in Parshas Bo (Sh’mos Perek 12/Posuk 10) in connection with the Korban
Pesach:
9NN WUKA A TY 13AN0 WNIN1EA TY R0 Nnin X7
Do not leave over from it until the morning; that which is left over until the
morning — burn it in fire.

Nosar is a subject that is replete in our Parshas Tzav.



said that the destruction of chometz must be done by fire>. They
base it on the Nosar that is burnt.

Mishnah B’rurah writes here (s’if koton 3):

2'N0T Dwn Ar Y22 DyvmMm MY PN NM - DY IPNT X
D12 NNNY 12T 522 D2'Nan NIRY 1Mawn (iv/a mMnvw)
AN awny

Or throws it into the sea — And it is the same if he throws it into a
river. The reason for all this [that different methods may be used as
long as the Chometz is destroyed) is that it is written, ‘Destroy
yeast from your homes’ — in any method that you destroy it.

That is, the literal translation of 1'2WN is not ‘destroyed’. The literal
translation of 1N"2WN is closer to ‘cause it to cease’. Since the Torah did
not write a term that would mean literally burn, the implication is that any
means of destroying fulfils the Torah’s commandment of ridding the
Chometz from one’s possession.

5 We learn in the Mishnah in Masseches Pesachim (21 b):
NNY NITI 9N X :DNIK DNONTL,N9MY XK7X YNNIV 'K IR TN 20
.07 7'0n IX
Rabi Yehuda says, ‘Destroying Chometz is done only by burning.” The
Chachamim say, ‘also one can crumble and cast into the wind or throw into
the sea.’

Most Poskim decide the Halachah like the Chachamim in consonance with the
principle of:
D27 NOYN D TN
When there is an opinion held by a single authority against and opinion held
by many, the Halacha is like the many.

However, there are various opinions that in this specific machlokes, the Halachah is
like Rabi Yehuda and thus the prevalent minhag is to burn chometz which is a
fulfillment of the Mitzvah according to all opinions.

6 The entire verse reads:
YRn 79X 72 ' DY'MAN TRY NV [iYRID DA X 17OK7 Nixn 0! Nyay
YA Di' TY [URID DI 7XIWM RIDD Y9I NN
Seven days you shall eat Matzos but on the first day you shall cease leaven
from your homes because anyone who eats chometz — that soul shall be
excised from Israel from the first day until the seventh day.



Our final selection from Shulchan Aruch is in Siman 448 (s’if 3) and
reads:

1NN 1YaN NININA DX NDAN 1YY 1YY SN Hw ynn
DLNIN AW

Chometz that belonged to a Jew during Pesach, and even when
Pesach has passed, is forbidden from benefit — even if he left it
over unintentionally or by accident.

In the following sections, Mishnah B’rurah explains the need for both
bedika -searching for and destroying the chometz as well as bittul —
nullifying and relinquishing ownership as well as the text of the Bracha —
ynn nyaoy.

Mishnah B’rurah writes in Siman 431 (s’if koton 2):

T'5ON NP2 NPT YNNI DX TN SL2Ad PN DA - 101 1PN
Y 171'PAN 1252 1502NWIT D 1NN TNN2 NNNN 1M 1 VD
V2N INX aAnm 1pTawd 1oYW Y01 1OV 101V 1K1 1OW 1N
DY KON 1NN TNND WD XOTI11MNN 2"y XONX 05yn N
DTN "2 SY 1Navnna 5N 5vany INX weny ad Xp1T
D'adN N2 TVa ynn 1Y v OTNN WA Y1 01X 1N My T
DI N1ay2d 21'WM 1Pam YL NN NN 19AY QN 1'pand
D11 121V X1N M DOW 252112502 X901 1wn? 12 XD 12D mpn
D2 12 OMY NNN RNY Y1 1NN XXIN KDY Ny NRY
1291 )1OK5 X1AM NOwW 1T 1MP N2 NN DN NIwn
M 1YY MITAY X KON D KD Svanw g Sy arRY 5"t PN
NXNM N P1TA XD NNY 12 DX OLAD IX DIpn YoM DN

OV Mayn Npaa ynn

We search etc. — and he also has to nullify the Chometz then as we
learn later on in Siman 434 s’if 2.

From the Torah either one of the methods, Bittul Chometz or Biur
Chometz, 1s sufficient because when he nullifies it in his heart and
relinquishes ownership the chometz is no longer his and he will not
have a transgression of owning Chometz during Pesach.



All the more so if he searches and pursues it and destroys it from
existence that he will not transgress for owning it.

However, Chazal imposed strictures that it is not enough doing one
of the methods but he must certainly do both. The reason is that
Chazal said that we have to be concerned that since the Bittul —
nullification is dependent upon people’s thoughts and attitudes,
perhaps a person will look unfavorably upon relinquishing
ownership of chometz that is worth thousands. And even if he
recites the formula for Bitful and says that it is null and ownerless
and considered like the dirt of the ground, nonetheless his heart
will not agree with his mouth and will not nullify the chometz
wholeheartedly and thus would transgress the prohibition of
owning Chometz during Pesach because he did not rid it from his
house.

Additionally, since people are used to having Chometz the rest of
the year, if he would only nullify the chometz and leave it in his
house and in his possession, we forbid it lest he forgets and comes
to eat it.

For this reason, Chazal enacted that even though he nullifies the
chometz, that isn’t sufficient and he has to search for chometz and
destroy it from existence.

And yet, he still must nullify and relinquish ownership because
perhaps he will not search well and will find chometz during
Pesach and violate the prohibition of owning Chometz.

Regarding the Bracha that is recited at the Bedika and what is done when
it isn’t recited prior to beginning the Bedika, Mishnah B’rurah explains in
Siman 432 (s’if katan 3 and s’if katan 4)

N2 DIPN 52N 1NND TV WANIIRT X DY QRT —ynn Ny a by
NP T2 OY 127121 1PN .20 VYN N W TNIND T N 1aT
APWT D YNRN 2102 5V 127120 'K DIMXN MD N PRTYNN

292w DMATHY 1’2121 'K 2521 5N ;)van
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For burning Chometz -Even though he only burns the chometz the
following day, nonetheless since this bedika-searching is to find
chometz that needs to be burned, it is part of the essence of
burning.

We don’t make a bracha of ‘searching for chometz’ because the
goal of the Mitzvah of searching isn’t completed by searching
alone without burning.

The ashes that are the result of the proper treatment of Chometz prior to
Pesach are an indication that the requirements have been fulfilled and the
ashes have no significance any longer.

And not only do the ashes lack significance, they are no longer
considered Chometz. That is what Shulchan Aruch teaches us in Siman
445 (s’if 2):

VY MMNAa1 NINY 1MnN 0N LYY nyy DTp 197Y DN
;MDAN TNa

If the chometz was burned before the sixth hour, it is permissible to
be used and benefit from the coals [even] during Pesach’.

7 Mishnah Brurah continues there:

2 2'0' X7 DT N NXINA NIOX XINT7'RIN ,N7un71 N'WY nywn 197 DX 72X

DMIOK  7'WaNnn INIXI 9N NNIX ,NOX IX 7w 0XI 7w2ar X721 D™D N
.NIND NONIY NN I9TWI 7'RIN ,NININD DNION 17YW ['N9N NXIN

But, if he burned the chometz from the sixth hour onward, since it is forbidden
to benefit from the chometz after that time, the ashes are also prohibited from
having any benefit from them.

Therefore, one is not allowed to use the charcoals or ashes to fire any type of
oven or stovetop and cannot cook from their flames.

If one did cook or bake from their flames, that bread or cooked food cannot be
used for any benefit whatsoever and any other charcoal or ashes that are
produced cannot provide any benefit since the burning took place after the
chometz was forbidden.

However, see Biur Halachah d.h. a’surin b’ha’no’oh who brings the Shach who is
lenient b’di eved.



That is, the ‘identify’ of the chometz material is erased when it is burned
until it turns into ashes and coals — as long as it was not yet considered
‘prohibited Chometz’. And the chometz is considered prohibited
beginning with the last Halachic hour of the morning of Erev Pesach.

However, there is another type of ash, one that is described in two
consecutive P’sukim in our Parsha that has a very different status and a
very different din.

We read in Parshas Tzav (Vayikro Perek 6/P’sukim 3-4):

WWTD NX D0 113A DY wad 71 DM T2 17N 1020 wan
LY :NAN DYX INYI NATNAN DY N2YN NN UKD DINN WK
MINA2 YINN OX YT NX XXM DINN DT U221 " a NN

NNV DIPR ON

The Kohen dons a properly-sized K’sones-tunic of linen and pants
of linen and he dons it on his flesh and he raises the ashes that the
fire consumes from the Oloh upon the altar and he shall place it on
the altar. He shall remove his clothes and don other clothes and he
shall take the ashes out to outside the camp to a pure place.

The context of our Posuk is the Korban Oloh, the burnt-offering, because
the Torah begins its descriptions of the service of Korbonos in our
Parshas Tzav with the Korban Oloh just like it began its descriptions of
the various types of Korbonos in Parshas Vayikro with the Korban Oloh.

Rashi explains the first of the two verses brought above.:

mMOSINNN 1N NINN XOn MmN "N - [wTn NN DM
212 DWINIma 12man nMnnan

He raises the ashes — the Kohen would stir into the machtoh-pan
from the ashes that had been consumed in the innermost part of the
altar and he would place them [on the floor of the Mishkan/Beis
HaMikdosh] on the eastern side of the altar’s ramp.

This action is called \&W TN NMN, raising and removing a small amount
of ashes from the altar. As we will see soon, this was a daily service of
the Mishkan/Beis HaMikdosh.



Rashi explains the second of our two verses:

TINXINA 7925 NOW YAIX 71T XOX NN T PN - 1PTad NN by
NITP N2 Yway DT NN 1N wnwn XNy DA T
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Jm

He removes his clothes — this is not an obligation but just proper
behavior so that the Kohen does not become dirtied when he takes
the ashes out while wearing the Bigdei Kehunah he normally wears
when serving. [The parable is] Clothes that one wears for cooking
for the master are not the clothes he should wear when pouring the
master’s cup of wine [i.e. serving him]. Therefore, the verse says
‘he should wear other clothes’. That is different clothes, of lesser
value.

PN I'N1 N1 NINPI  MAanl Maxn - wIn DIX XXM
MDD Yax D1 Y22 NN N PN DY NN .NDvnd

DY 5221 NN

He shall take out the ashes — the ashes that are piled high® on the
altar. He takes them out when there is much and there is no room
for the new Korbonos on the wood on the altar — the Kohen takes
the ashes out from there.

There is not an obligation to do so daily and this is unlike the
Terumas HaDeshen (of the previous verse) which is a daily
obligation of the service in the Beis HaMikdosh.

Thus, it appears that there are two separate and distinct Mitzvos here,
both related to the ashes of the altar.

8 The term for the piled-high accumulation of ashes on the altar is called a man-an
‘apple’ because that is the shape that the ashes take as they are piled high. Tapuach —
which does mean ‘apple’ — means that which is swollen or grown in size.



This is how Rambam expresses it? (Hilchos T’midin U’Musafin Perek 2/
Halachos 10-15):

NN DM MNIY DY MXN 01 522 Namn 2yn 1w nnan
.11 MAVYN NNy X pTn

D711 NN TNy ndywn D01 Y31 1wTn 1MM1N NN
1990 MyNN DNa5N D1 ,NDY Yy wxnN pbw nHNNNn

Raising the ashes daily from on top of the altar is a positive
commandment as it says, ‘He shall raise up the ashes’. This is one
of the avodos-required services of Kohanim in the Mishkan/
Mikdash.

INNL.OAM T WTPNL..OMD DN NotY M )N YD
DYOMAN NN AN NAmn wNIY ndwr..nnnnn nNp 12
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? When learning this section in the Rambam it will be obvious that there are
differences between Rashi’s understanding of the interplay between w77 n»n, the
taking a small amount of ashes and placing them on the floor of the Azara near the
outer Mizbeach and jw77 nXxI7, taking the ashes outside of the Mishkan/Beis
HaMikdosh.

Those differences, as important as they are, are not our focus here. There are full and
comprehensive discussions in the Meforshim, particularly those on Mishneh Torah
LaRambam.



How was this Mitzvah performed? The Kohen who won the draw!?
to do this act of feruma immersed himself in the Mikveh and
sanctified his hands and feet in the kiyor-basin and took a shovel-
pan and went to the top of the altar and move the coals about and
about and shoveled the coals that were consumed in the heart of the
fire and goes down to the ground and walks east of the altar

10 We learn in the Mishnah in Masseches Yoma (22 a):

["2IV1 '¥7 - '2NN DY [ATA1 .DYIN - NATAN NIX DINNY AXNY M 7D ,MIvRI
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Originally, any Kohen who wished to perform the Mitzvah of Terumas
HaDeshen did so. When many Kohanim wished to do so, they would run up
the kevesh-altar ramp and whoever first reached within the four amos of the
altar, won the right to perform this Avoda. If there was a tie, the Kohen in
charge would tell them to show their fingers and they would make a drawing.
It happened that there was once a tie between two Kohanim who reached the
top of the Mizbeach and one pushed the other off of the ramp and his leg
broke.
When the Beis Din saw that there was a danger, they enacted that the Kohen
who would perform Terumas HaDeshen would be chosen by a drawing.
There were four drawings in the Beis HaMikdosh for performing certain
Avodos and this was the first.

We read there (25 a and 26 a, respectively):

Ml L,NNINNN DX [WTN M1 L,™MI90 NATA [WT M ,)IT 'n ,0NIY M 1w 09N

MYI,NNANI ATRNT, 22001 YRIVDIL, DT 'MYL 22001 UXRIN .WAD7 DNAN nun

2 DT 0N WY NYLY AL 'MTannt  N7I0N1,0MpN1 L, NN TN

The second drawing regarding the Korban Tomid shel Shacharis: Who will
slaughter, who will throw the blood, who will take ashes from the inner
Golden Altar; who will take the ashes from the Menorah; who will place the
limbs of the animal on the altar ramp; who will take the head and the right
hindleg; who will take the two forelegs; who will take the tailbone and he left
hindleg; who will take the chest and the geira stomach; who will take the two
sides; who will take the intestines; who will take the flour and the chavitin-
daily offering of the Kohen Godol; who will take the wine.
There was a total of 13 Kohanim who won this draw.

n7yn M ,0Y' DY D'YTN 'YINL10'9N1 INA NNVZ7 D'YTN 'WYN 0M'ON
.n2™?7 wadn |n 0NN
The third drawing: ‘New Kohanim to offer the Ketores, come and participate
in the drawing.’
The fourth drawing: ‘New and veteran Kohanim -who will take the limbs from
the Kevesh-altar ramp and place them on the altar.’



towards the north, about 10 amos. He piles the shoveled coals on
the floor, three tefachim away from the kevesh-ramp of the altar —
in the place where the innards of fowl-offerings and the ashes from
the inner Golden Altar and the Menorah were placed.

This shoveling that he shoveled with the shovel-pan and bringing it
down to the floor near the Mizbeach was a daily Mitzvah.

DO DT P'WTPNM DINON NN DY DINY N 7Y NN
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After the Kohen who took the ashes comes down, his fellow
Kohanim run and quickly sanctify their hands and feet and take
rakes and go up to the top of the altar and rake the ashes with their
rakes from all of the sides of the altar and make a pile upon the
tapuach.

They rake from that pile and take the ashes below. On the Yomim
Tovim they did not take the ashes down but left the pile high in the
middle of the Mizbeach because that makes the altar beautiful.

NXIN NLNAD T NNV IWTN IN XONN DINON N XY M 5D
DD NON DA YIND wWTN DIXRXIND N1 ,)WTN 1aw) 1) yin
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Any Kohen who so wished would fill up a container of the ashes
that were put on the floor and take them out to the dump place of
the ashes. There was no draw to determine who would take the
ashes out- anyone who wished could do it.

Never was there a time where Kohanim would be laggardly in
regard to taking out the ashes.

PRININ 1DIN DY PR NTIAY YIND ANRXNN PRY 13 DY qN)
PRY DIpN1 1MX PNIN YO YIND 1MK PRIXINY NN
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Even though taking the ashes outside of the Mishkan/Mikdosh was
not an Avoda-required service of the Beis HaMikdosh, Kohanim
who were ineligible to perform Avoda because of a physical defect,
could not take out the ashes.

When the ashes were taken out of the Mishkan/Mikdosh they were
place where the wind would not blow upon the heavily and the pigs
would not move them or scatter them there.

The contrast could not be greater.

On this very same Shabbos in which we talk of the ashes of Chometz and
we talk of the ashes of Korbonos.

The ashes are the same!l. In one instance the ashes can be discarded.
They have no value whatsoever. They serve as an indication that the
unwanted Chometz is no longer in existence.

In the other instance, the ashes possess a level of sanctity. Taking the
ashes from the altar is called Teruma. They truly exist and verify that a
Korban was offered.

Teruma 1s the term that was used for the donations to build the Mishkan
in which the Shechinah would reside.

Teruma is the part of the agricultural produce which is given to the Kohen
and must be consumed in tahara-purity.

Terumas HaDeshen 1s an Avoda-one of the services of the Beis
HaMikdosh with all of its rules, regulations and Mitzvos.

And even Hotza’as HaDeshen -removing the ashes to outside the
Mikdosh which wasn’t an Avoda per se, had enthusiastic Kohanim vying
for the opportunity to perform that act as well.

" Even though the ashes of the Mizbeach are from animals, they also have parts of
the Korbonos Mincha, the meal/grain offerings. Even though almost all of the
Korbonos Mincha were non-Chometz, a few were indeed Chometz, thus making them
identical to the ashes of the Chometz burned on Erev Pesach.



The Kohanim would run to the top of the altar to rake the ashes. There
was never incidence of laziness where the Kohen who was in charge had
to seek volunteers — it was a service of holiness and thus, despite the fact
that it wasn’t an Avoda, Kohanim with imperfections could not perform
this activity.

And, let us not forget that these ashes of the altar were given a name other
than 19N, the common term for ashes.

They were called \WT. Deshen is one those words in L'shon HaKodesh
which, depending on what particular grammatical form it takes, can have
opposite meanings.

In fact, Rashi in Parshas Teruma teaches us that very fact with specific
emphasis on the word deshen in regards to the upkeep of the Mizbeach.

The Torah says there (Sh’mos Perek 27/Posuk 3):

1232 237 PRRNIM PO POPII YN LYT? PN QU
nYn) npyn

You shall make the pots of the altar to remove its ashes and its
rakes and its pans to throw the blood and its forks to turn the
korban over and its dust pans and all of its utensils you shall make
from copper.

Rashi writes:

non MMay nwOa mdn v 0. D0NY YT 1DNY - WY
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12 The entire verse reads:
YR K7D D'YIY YIYNILN1)97 N9
Hashem, You turned others from before Israel; You set its roots and You filled
the land.

13 The entire verse reads:
WOYND MINAN 7221 7R [ITAX TY X' UK D
Because it is fire that consumes until there is utter destruction; in all of my
grain it will be uprooted:



1915M ,0MAND 1MOPDM (40/ND X D25N) 1MmnD..wawn
LYT DN W IND ON.)ANN 1OPD (159/2D nmywn)

L’dashno — to remove the ashes from among them.

Because in the Hebrew Language there are word interchanges
when the same word can be used in opposite meanings - like
‘building’ and ‘destroying’.

For example, ‘You set its roots’ and its opposite ‘In all of my grain
You uprooted’.

For example, ‘They stoned him with stones’ and its opposite,
‘Remove the stones’.

Here, too, [’dashno means to remove the ashes.

That is that we find that deshen means something that is valuable and a
blessing. That is what Dovid HaMelech writes in Tehillim (Perek 23/
Posuk 5):

N D12 WNIINY MYTIX T IN2Y 1197 TR

Hashem, You have set before me a table opposite my enemies; You
have fattened my head with the anointing oil; my cup overflows.

Dovid HaMelech could find no better term to express the largesse of the
Ribbono Shel Olom towards him when he was coronated then deshen.

Deshen, therefore, as a synonym for ashes means far more than
19N-ashes.

14 The entire verse reads:
DYD T3) Ni2) DX 04730 'WIR ANTY! 1) QY 75170 N2 DUIRD Y KA
N DR2RD VTR0 WY yINNR ANKRY' M1 0'2"7...X Nid) N2 XY
Two men without the yoke of heaven came and they sat opposite Novos and
these men without the yoke of heaven testified against Novos in front of the
people saying, ‘Novos blasphemed G-d and the king and they took Novos
outside of the city and they cast stones upon him and he died.

15 The entire verse reads:

'0Mmyn 7y 01 MM 12XN 1770 n70nn 170 190 Dyn ANT 119 DNYWA NLY DY
Pass by, pass by the gates; make room for the people, pave, pave the road;
remove it from stone; raise the banner above the nations



The ashes that are Deshen are rich in importance, valuable and treasured.
They are not to be discarded. They have inherent worth!

And with this background we learn Rashi regarding the Akeida and we
are not surprised at his choice of terminology.

The Torah writes (B’reishis Perek 22/Posuk 13):

11722 12D2 MXI 1NN 2 MM N1 1Y NX DN1AX K
)2 NNA N2V2IN2Y71 'R0 NN NP DN1AX 7191

Avraham raise his eyes and he saw and behold a ram, another, was
held by its horns in the brush; Avraham went and he took the ram
and it brought it up as a burnt-offering in place of his son.

Rashi writes:

D102 X1pnn DN XD ,NOYH NSy 11NoW INNN - 122 NN
M ANINY DOanNN NN NN NYYY NMay D2 DY 101 NNNann
MT ORI ,LINY M2 IDNRI )22 NMYY XN IOND T RNNY XD

AYT NWYN DRI NIN1OKD YA XN 1DKD T

In place of his son — Since the Torah wrote, ‘he brought it up as a
burnt-offering’ — what was missing that necessitated the Torah to
continue writing? What does it mean ‘in place of his son’?

[It means] that every act of Avodah that Avraham did on the ram he
would offer a prayer and say, ‘May it be Your will that this is as if I
did this to my son, as if my son was slaughtered, as if his blood
was thrown as if my son was flayed, as his he was placed on the
altar and made into ashes-deshen.’

Why did Rashi choose to use the word deshen here instead of 19X? The
answer is now clear. Deshen means more than ashes that are worthless
and have no purpose. Deshen refers to ashes that are enriched with
holiness and that even though their physical state is worthless, their
spiritual state makes them holy.

How are we to understand this confluence of ashes and ashes that greet us
this Shabbos HaGadol?

We read in Shulchan Aruch (Orach Chaim Siman 430):



11 NYYIY DIN AN J1TanN NAY MK "Mp NDaN adw nav

The Shabbos before Pesach is called Shabbos HaGadol-the Great
Shabbos because of the miracle that happened on it.

Mishnah Brurah (s’if koton 1) explains:

NAY D12 1D MYY NN DNXNAN INXWY NIYAY - DN an
N2 NLNN W22 1YPI INDAY NV OXIWM TNN DI NP
21 MaX N5 NY pX DNO Npn N YTnd Myya 11now
NDa DWW 1DMPY 12'wiMm D2Y N NNd DIYXYA NTINT DI
N21 DNPNON NN PLMPY DY MNP DY 1M DOV ' myna
Nava UNMNa MWV 1NN TRY am 12T DNO 1D PRw1 1

NTAN DAY DYYO NDaAN a5Y Nav MIpY 1wap 12 Oy

Because of the miracle — In the year in which they went out of
Egypt the tenth of Nissan was on Shabbos and every Israelite took
a lamb for his Korban Pesach and tied the animal to the legs of his
couch, as it is written, ‘On the tenth of this month they should take
for them, each person, a lamb for his patriarchal family.’

The Egyptians saw this and asked, ‘What is this for you?” The
Israelites responded ‘to slaughter it for the Korban Pesach in
accord with G-d’s commandment upon us.” The Egyptians ground
their teeth because the Israelites were slaughtering their gods but
they were not allowed by Hashem to say a word.

And because of this that occurred on the tenth of the month on
Shabbos, they established to always call the Shabbos prior to
Pesach: Shabbos HaGodol.

Had our ancestors dared to take a lamb and proclaim that they were going
to slaughter it a week earlier or even a day earlier, undoubtedly the
Egyptians would have swiftly punished them harshly and without mercy.

Why was it on that 10t day of Nissan 3,332 years ago the Egyptians
didn’t behave like they would have behaved at any other time?

“They were not allowed to say a word.”



Why are some ashes precious and other ashes discarded? Who decided to
confer upon these flakes sanctity and Who decided that these very similar
flakes were worthless?

We know the answer of course. It was G-d’s decree that protected Israel
from the wrath of the Egyptians on that 10t of Nissan so many years ago
and it was G-d’s decree that the ashes of Parshas Tzav be called Teruma —
an offering before Him Yisborach.

In Masseches Taanis (25 a) we learn a series of episodes regarding the
Tanna Rabi Chanina ben Dosa who was uniquely impoverished and
exceptionally righteous, even among his fellow Chachamim.

'WnY N2 N NKRNY INNT N'NN2Y NN 'wny 2 N
JNY 5w 15231 5 95nn) ynmin Sw 150 D NNk - 2nawy
m 715 NAOX NN N2 D MK - NAYO XK NN NpYTM
POYT 70NN 10T YNIND N KIN P10 1NWO INRY

NOTAND X NN INIANY TV 1910 DN DD 1M

One Erev Shabbos close to nightfall he saw that his daughter was
sad. He said to her, ‘My daughter, why are you sad?’ She said, ‘I
mistakenly took the bottle of vinegar instead of the bottle of oil and
I 1it the Shabbos candles with the vinegar.’

He said to her, “Why do you care? He Who said that oil should
burn, He will say it to the vinegar and it will burn.’

The Braisa taught: The Shabbos lights continued burning the entire
day until they used them to light the Havdalah candle on Motzaei
Shabbos.

We are accustomed to the world going on as we expect it to. Chazal
(Masseches 54 b) teach us that that is what we expect:

AN NN DY
The world continues its customary behavior.

We know what that which will happen tomorrow because that is what
happened yesterday and the day before, throughout history.



The miracle of Shabbos HaGodol was the courage of our ancestors, not
the silent teeth-grinding Egyptians.

The Egyptians didn’t have a choice — they were not permitted to speak,
let alone act violently against the Israelites.

However, the Israelites, slaves, oppressed and downtrodden, rose above
saying

AN NN ONY
The world continues its customary behavior.

They were aware that such is merely an illusion that can be shattered with
suddenness and extraordinary speed.

They knew that that illusion only exists as long as the Master of the
World wishes it to exist and when they were commanded to take the lamb
they overcame their fear and trepidation and proclaimed that, in fact, He
Who said to the vinegar to burn, would say to the Egyptians: Silence.

The lesson that G-d is in control, not merely a worn lip-service phrase,
but one that touches the reality of our lives is vibrant and vital for Pesach
5780.

The world changed overnight — literally.
Or so, it seemed.

In fact, the change was not in the world. The change was in our
perception of it.

We thought:
AN 1ANINI DY
The world continues its customary behavior.
We now know, not only ‘believe’, that such is a blatant falsehood.

The reality has never changed because it is HaKodosh Boruch Hu Who is
the Cosmic Director. He is unchanging and immutable.

We pray that the fearful and threatening Corona Virus, Covid-19, will
soon be past history.



We pray that Hashem will have mercy upon us and upon the entire world
so that the dire consequences that have been predicted will not come to
fruition.

At the same time let us pray no less fervently that the awareness that has
come upon us these past weeks will remain embedded within us so that
we can welcome the era when we will proclaim the Novi’s words
(Zecharia Perek 14/Posuk 9) unequivocally:

NN NP TOK T MY KIND D12 YIRD 92 by 71905 1

Hashem will be the King over all the land; on that day Hashem will
be One and His Name will be One.

Shabbat Shalom
Chag Kosher V’sameach U’Bori
Rabbi Pollock



