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‘The morning after’. That is a phrase that we are yearning to hear. ‘The
morning after’ the virus has been contained, illness and mortality has
subsided and we can begin resuming our ‘normal’ pattern of living.

In general, we use that expression of ‘the morning after’ when talking
about a change that occurs, after an important event has come to its
conclusion. That is why such a phrase is relevant to the time when our
lives will resume its regular pattern.

The ‘morning after’ is also relevant to this week’s Torah reading.

Hopefully, by now we are familiar with the meaning of the seemingly
repetitious statements regarding the Mishkan and its various keilim. We
know that Parshos Teruma and Tetzaveh are Hashem’s communication
with Moshe Rabbenu and that the first of this week’s readings, Parshas
Vayakhel is Moshe’ transmission of the Mitzvos of the building of the
Mishkan to Israel and the second, Parshas Pekudei is the accounting of all
the materials that the Torah taught us about in Parshas Teruma and the
actual erection of the Mishkan and the inauguration of the Kohanim to
their new tasks?.

Rashi at the beginning of our Parsha tells us of the relevance of the
‘morning after’ to the building of the Mishkan.

Our first Parsha begins (Sh’'mos Perek 35/Posuk 1):
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Moshe gathered all the congregation of B’nei Yisroel and he said to
them, ‘These are the words that Hashem commanded to do them.’

After an interlude of a number of verses dealing with the Mitzvah of
Shabbos, Moshe proceeds to teach about the Mishkan.

Rashi writes:
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1 The lengthier description of that inauguration occurs at the conclusion of
Parshas Tzav and the beginning of Parshas Shemini.



Moshe gathered — it was on the morrow of Yom HaKippurim.

That is, Moshe Rabbenu was on Har Sinai for three forty-day periods,
receiving the Torah, repenting for Israel’s sin of the Eigel and receiving the
second set of Luchos.

That third forty-day period concluded on Yom HaKippurim when Moshe
Rabbenu descended from Mt. Sinai with the Luchos She’niyos- the second
set of the Aseres HaDibros.

And, thus, Rashi explains, this was the task that Moshe Rabbenu took
upon himself following those 120 days with HaKodosh Boruch Hu- he
gathered together all of Israel to teach them about the Mishkan and to
command the start of their labors to build it.

It is not hard to understand why this was a task that Moshe Rabbenu took
upon himself with such immediacy.

First, according to Rashi’s approach that the command of the Mishkan
followed the sin of the Eigel HaZahav and was something of a remedy for
it?, it is most reasonable that such an enterprise should have priority and
be taught and be enacted with all the requisite haste.

And even if one follows the opinion of Ramban that the Mishkan was not
commanded as a reaction to the sin of the Eigel3, since it was a national

2 See Rashi to Parshas Ki Sisa (Sh’mos Perek 31/Posuk 18):
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There is no [inherent] historical order in the Torah. The event of the
Figel occurred many days to prior to the command of building the
Mishkan.
Because, on the 17th of Tammuz the Luchos were broken and on Yom
HaKippurim Hashem was appeased towards Israel and on the
following day they began with the donations for the Mishkan. The
Mishkan was erected on the first of Nissan.

3 Ramban writes at the beginning of our Parsha:
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act that encompassed all of Israel, that fact imbued the building of the
Mishkan with a special obligation.

And, for whatever the reason, the fact that the Mishkan was to be the
‘home’ of the Shechinah was a sufficient reason to place it at the top of
the hierarchy. Hashem had said (Sh’mos Perek 25/Posuk 8):
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They shall make a Sanctuary for Me and | will dwell in their midst.
The motivation was likely very great.

We can only begin to imagine the time and effort involved in calling all of
Israel together, explaining the Mishkan, its various parts and the
appointment of its executives and arranging the mechanism by which the
donations could be accepted.

We know that it was immediately done in a complete manner because
the Torah reports to us the haste in which the donations were received.

We read further on in our Parsha (Perek 36/P’sukim 4-7):
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Moshe gathered all of the congregation of B'nei Yisroel — Moshe
included ‘all the congregation of Bnei Yisroel’ — men and women -
because all of them donated for the work of [erecting] the Mishkan.
Behold, after Moshe commanded Aharon, the heads of the Shevatim
and all of B’nei Yisroel — the men- all that Hashem spoke to him on
Mt. Sinai after the breaking of the Luchos and he placed the mask
upon his face — he then commanded and regathered all of the
congregations to him, men and women.
It is possible that this was on the day following his descent.
Moshe told them all the subject of the Mishkan that he was
commanded upon first, before the breaking of the Luchos. He did this
because since Hashem was appeased for B'nei Yisroel and He gave
them the second Luchos and made a new covenant with them that
He would go in their midst. Israel then returned to their former (pre-
sin) selves and to the love at their betrothal [and Mattan Torah]. And
it was known then that His Shechinah would be in their midst as
Hashem commanded Moshe originally, as it says above — “They shall
make for Me a Sanctuary and I will dwell in their midst.’
Therefore now [in Parshas Vayakhell Moshe commanded them all
that they were commanded originally [prior to the sin of the Eigell/
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All the wise men who were doing all of the work of the Holiness
came, each person from his work that they do. They said to Moshe
saying, ‘the people are bringing much, more than [necessary] for
the labor of the work that Hashem command to do it.” Moshe gave
a command and they passed a voice in the encampment saying,
‘Each man and each woman do not do more for the word of the
donations of the Holies’; the people ceased to bring. The [materials
for] the work were sufficient for all of the work to do it; and more.

That was ‘the morning after’ for Moshe and for all of Israel.

However, if your memory is serving you well, you may be mindful of
another Rashi that may seem to confound what we have learned so far.

We learned in Parshas Yisro (Sh’'mos Perek 18/P’sukim 13-18):
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It was on the morrow and Moshe sat to judge the people and the
people stood by Moshe from the morning to the evening. The
father-in-law of Moshe saw all that Moshe was doing to the people
and Yisro said, ‘What is this thing that you are doing to the people?
Why are you sitting alone and all the people standing by you from
morning until night?’

Moshe said to his father-in-law, ‘Because the people come to me
to seek G-d. When they have some matter, they come to me and |
judge between one person and his friend and | inform them
regarding the statutes of G-d and His Torahs.’ The father-in-law of



Moshe said to him, ‘this thing that you are doing is not good. You
will surely wither, also you and also this people who are with you.
This is because this matter is to difficult for you and you will not be
able to do it on your own.’

The very same day! The very same morrow of the very same Yom
HaKippurim. Over the course of the 4 months that Moshe Rabbenu was
absent from Machaneh Yisroel, many questions arose, many disputes
ensued and when he descended Moshe now had three major tasks: he
had to deal with the immediate issues for which is constituents waited,
he had to begin transmitting the Torah that he learned and he had to
transmit the Mitzvah of the Mishkan in particular and to oversee that the
organization of the many donors and workers would be competent and
efficient.

Of course, he was busy. Of course, Yisro said to him, ‘you will surely
wither’.

And thus, we should ask, ‘how was it that Moshe Rabbenu did not explain
to Yisro that the events that the latter was witnessing were exceptional
and due to a one-time confluence of events? That confluence of events
was unique and not expected to repeat itself. Why didn’t Moshe say,
‘Today was very busy, and so will be the next few days. Then things will
settle down so there is no need for outside assistance.’?

Why was that simple and credible explanation absent from Moshe’s
response to his father-in-law?*

All he said was:
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4 See Miluim to Torah Sheleima Parshas Yisro (Page 129) where there is a
short essay regarding the Midrash that Rashi cites there in Parshas Yisro
regarding the precise meaning of ‘the morrow’ and ‘Yom HaKippurim’ in
that particular context.

I subsequently found that our point of the confluence of Moshe’s beginning
to judge the people and teaching of the Mishkan on the same day was raised
by the Pa’a’neach Rozo.



Moshe said to his father-in-law, ‘Because the people come to me
to seek G-d. When they have some matter, they come to me and |
judge between one person and his friend and | inform regarding the
statutes of G-d and His Torahs.’

That was all that was incumbent upon Moshe Rabbenu to do? If his
transmittal of the Mitzvah of building the Mishkan occurred that day,
shouldn’t he have mentioned it?

Rashi’s explanations do little, seemingly, to further our understanding. In
fact, when first reading them they seem to confound us.

He writes:
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From the morning to the evening — Is it possible to say that?

Rather [this teaches] that a judge who issues a true verdict in
even a small amount of time, the Torah considers it as if we
was involved in Torah study the entire day and it is as if he
became a partner to Hashem in Creation, as it says, ‘It was
evening and it was morning, Day One.

Sifsei Chachamim explains Rashi’s rhetorical question:
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Because this section was said on the morrow of Yom HaKippurim
and if so, how was it possible to that he sat in judgment from
morning until evening? He needed to assemble all of the
congregation of B’nei Yisroel and to command them regarding the
work of the Mishkan.

5 The entire verse reads:
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G-d called the light ‘day’ and to the darkness He called ‘night’; it was
evening and it was morning, Day One.



Gur Arye understands this Rashi differently than Sifsei Chachamim and
expands upon it greatly in his commentary:
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Every judge who judges truthfully is as if he was involved in Torah
the entire day — because if this was not so, if he really was sitting in
judgment the entire day — when would his Torah learning be
accomplished [as it says in Masseches Shabbos]. But that which is
written ‘from morning to evening’ is to tell you that it is considered
as if it was from morning to evening.

But there is a difficulty. The verse here is talking about ‘judgment’,
not learning Torah. And thus, it should have said, ‘as if he was
involved in judgment the entire day’ because the subject is
judgment, not Torah study.
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| say the reason is that someone who sits in judgment for a specific
time period and gives a judgment — that judgment is a complete act
because each judgment is a complete event. But it is written, ‘You
shall think about Torah words day and night’. And therefore, one
who was involved in judgment for a specific limited time — since he
has an act that was completed —it as if he was involved in Torah the

6 The entire verse, containing Hashem’s charge to Yehoshua, reads:
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This Book of the Torah shall not depart from your mouth; you shall
think about it day and night in order that you will guard it to do
according all that is written in it because then you shall succeed in
your ways and then you will think.



entire day because regarding Torah there is no completion and
conclusion —rather a person should learn all day. That is why it says
that one who sits in judgment for a specified time — it is as if the

was involved in Torah the entire day.
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It is as if he has become a partner with G-d in Creation — in the first
Perek of Masseches Shabbos it is explained that the source of this
interpretation is that the verse could have written ‘the people
stood over him the entire day’. Why did it write ‘from morning to
evening’? To teach ‘that he has become a partner [in Creation
where it is written ‘it was evening and it was day’.

[The reason why the judge becomes a partner with G-d in Creation]
is that the wicked people steal and the violent people destroy the
world until it can no longer exist. And by delivering true judgment
the judge causes the world to exist and to stand and to continue
and thus he becomes a partner to Hashem Who created the world
in order that it would exist. That is the explanation of Rabi Yaakov
the Ba’al HaTurim in the very beginning of Tur Choshen Mishpot.

This explanation of the Tur that helps us understand Rashi here will also
serve us well in solving the question of why there is no mention of the
building of the Mishkan in Moshe’s words to Yisro, or in Rashi’s
explanation of those words, when that Mitzvah was given on the very

same morrow of Yom HaKippurim.

If we add an explanation of Chasam Sofer from Parshas Yisro (d.h.
vayikach 5561) to these words of the the Gur Aryeh and the Tur, we can

hope to reach understanding.

He writes:
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This requires inspection. How could Yisro say, ‘all the people were
standing over him from morning to evening’ when they only stood
before him one hour?’
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It can be said in answer that Israel did not come to Moshe to learn
Torah from him for the entire day but before Moshe would involve
himself in Torah learning it was his daily practice to judge Israel
regarding that which transpired the previous day in order that,
Heaven forbid, they would not begin their Torah study with feelings
of separation and disunity and thus their Torah study would not
succeed.

[So, in fact] he did only judge them for one hour. Butitis clear that
he was like a partner with Hashem in Creation that, without a
doubt, that by being involved in public Torah study one is like a
partner to Hashem, as the verse says, ‘If not for My covenant
morning and night [the world would not have been created]. And
since [successful] Torah study is impossible without prior justice,
therefore it comes out that the judge is a partner with G-d in
Creation.

Let us reflect on these words of the Gur Aryeh, Tur and Chasam Sofer.
They have all told us that justice is inherently connected with the survival

7 It seems that Chasam Sofer understands that simply translating ‘from
morning to evening’ to ‘one hour’ is impossible to understand.

8 The entire verse reads:
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So said Hashem, If not for My covenant day and night, I would not
have given the statutes of heaven and earth.’



of our world. Injustice and crime provide reasons for HaKodosh Boruch
Hu to bring an end to His creation.

Those whose actions preserve His Creation become His partners.

But there is an additional aspect as well. Torah study is a foundation of
the world’s existence. At the very beginning of Masseches Ovos (Perek
1/Mishnah 2) we are told:
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Shimon HaTzaddik was one of the last of the Anshei Knesses
HaGedoloh. He was wont to say: the world stands on three things:
Torah, Avodah and Gemilus Chassadim.

Torah study, in order to be successful, requires a togetherness and unity.
If there is 270 TN'9, a separation in the hearts of Israel, their Torah cannot
be successful, Chasam Sofer taught.

Certainly, Chasam Sofer’s source is the well-known and oft-repeated
Rashi in Parshas Yisro. The Posuk there reads (Sh’'mos Perek 19/Posuk 2):
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Israel traveled from Refidim and they came to the Sinai Wilderness
and they encamped in the wilderness; Israel encamped there
opposite the mountain.

Rashi writes:
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Israel encamped there — like one man with one heart.

This unity of heart was a prerequisite for Mattan Torah and Mattan Torah
was a requirement for the world’s continued existence.

And Shimon HaTzaddik tells us that Gemilus Chassadim is another
prerequisite for the world’s existence. Do we need to belabor the point
that Gemilus Chassadim, interpersonal care and kindness, joins hearts
together?

And finally, Shimon HaTzaddik finishes this three-fold group with Avodah.
Avodah is the service in the Beis HaMikdosh and Avodah is our personal
service before Hashem in prayer.



What is the purpose of the service in the Beis HaMikdosh? What is the
purpose of prayer?

Prayer unites us with the Ribbono Shel Olom. Prayer is a time of honesty
before Him Yisborach. That is why we term Prayer as ‘mispallel” which,
with particular accuracy in translation, would mean self-judgment.

Prior to approaching G-d to offer His praises, express our requests and
thank Him, we must first make sure that we are speaking honestly to Him.
After all, He knows if we are being hypocritical and false.

And the service to Hashem in the Beis HaMikdosh expresses the ultimate
desire for unity and peace as our Korbonos, offered with sincerity and
humility make a unique connection between G-d and Israel.

Chazal teach us that when the Kohanim, or all of Israel, are allowed to
partake of certain parts of certain Korbonos as we read (Masseches Beitza
21a):
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When they merit a portion of a Korbon — they merit it from the
Heavenly Table.

As it were, the partaking of a Korbon is an invitation from G-d to ‘sit with
Him at His Table. Could there be a greater closeness than that?

And now we can understand Yisro’s criticism of Moshe, Moshe’s response
and the reason behind it all.

Moshe Rabbenu was to give the Mitzvah of the Mishkan to Israel on the
day following Yom HaKippurim.

Yom HaKippurim marked the end of Mattan Torah on Mt. Sinai and the
forgiveness for the sin of the Eigel.

The sin of the Eigel brought about a grave and almost fatal 2%7n T1'9, a
complete separation between G-d and Israel. The giving of the second
Luchos indicated that that separation was mended greatly.

The Mishkan was the second sign of the mending of that separation and
disconnection because it was a means for the world to continue to exist
by continuing to unite ourselves with the Ribbono Shel Olom.



However, an artificial reuniting would not pass muster, would be
unacceptable. If among the Kohanim there was dissension, if there was
bad blood between the Jew who brought his Korbon to the Mishkan and
the Kohen who would offer that Korbon, the bad feelings, and worse,
would defeat the purpose of that Avoda and lead to Divine rejection.
That is what we read on Shabbos Chazon, prior to Tish’a B’av when we
remember the TIN'D, separation from Hashem that sent us into the
darkness of Golus. We read in the Haftarah of that Shabbos (Yeshaya
Perek 1/Posuk 11):
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‘Why do | need your many offerings’, Hashem will say. ‘I have
had enough of your rams as burnt-offerings and the fatted
sheep and the blood of the bullocks and sheep and goats that
| do not want.

How do we avoid poisonous feelings and emotions when we are to serve
G-d from a sense of Shalom when that Shalom does not exist?

Moshe Rabbenu had the answer: first sit in judgment and resolve the
conflicts. Let all disputants see the justice in the Torah’s ways. Let all
remove their anger and jealousy and then come before Him in Divine
Service and prayer.

When sitting in judgment and issuing a verdict that will heal, even if the
time expended is minimal, the entire day is empowered in its Torah study,
prayer and interpersonal relationships.

Yisro in his wisdom saw that Israel could be beset by tension, dissent and
strife. He knew that Moshe’s involvement to solve those issues could not
be accomplished by any single individual, even one who was as great as
Moshe Rabbenu Olov HaShalom.

Yisro knew that if Moshe Rabbenu alone would be the arbiter of all
disputes, then the solution for those disputes would be so involved that
the emphasis on their resolution would likely backfire. Thus, Yisro
counseled that Moshe should have hundreds of other involved in bringing
the adjoining of hearts, TNX 272 TAX W'D among Israel.



If such an effort, if such a campaign was necessary to promote successful
Torah study, all the more so it was an indispensable measure for Avodah,
service to G-d in all of its forms.

However, as history continued, the unique unity of heart that we
experienced at Sinai was not long-lasting. The very same Rashi that
teaches us of that unity at Mattan Torah has a conclusion, as we read:
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But the rest of their encampments were with complaints and
disputes.

It is not hard for us to understand Moshe Rabbenu’s cry regarding the
burden that was placed upon him.

We read at the beginning of Sefer D’vorim (Perek 1/Posuk 12):
'D22] DIXWNT DNV 'T27 RWUX NI'X

How can | Moshe carry alone your bothersomeness, your burden
and your dispute?

Rashi explains there:
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Bothersomeness — this teaches that Israel were bothersome. If one
saw that his opposition in court was going to be victorious, he said
to the court, ‘I have witnesses to bring, | have proofs to bring, | want
to add on extra judges.’
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Your burden —they were apikorsim. If Moshe left his tent early, they
would say, ‘Why did ben Amram?® leave? It must be that things are
not normal in his house.” If he left late, they would say, ‘Why didn’t

9 This derogatory reference to Moshe Rabbenu is what led those who used
such an expression to be called apikorsim.



ben Armram leave? What do you think? He is sitting and plotting
bad counsel against us and has all sorts of thoughts about us.’
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And your disputes — this teaches that they were complainers.

And at the completion of the building of the Mishkan and at its dedication,
we see the results of these disputes and complaints.

The second of this week’s reading, Parshas Pekudei begins (Sh’mos Perek
38/Posuk 21) reads:
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These are the accountings of the Mishkan, the Mishkan of
Testimony that was accounted according to the word of Moshe, the
labor of the Levi’'im in the hand of I'somor the son of Aharon the
Kohen.

It is apparent that the twice-repeated word Mishkan seems unnecessary.
The first time the word was mentioned it could have been attached to of
Testimony and our understanding of the verse would not have been
lessened by one iota. Why, then, did the Torah write the term Mishkan
twice?

Rashi explains:
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The Mishkan, Mishkan — twice! This is a hint that the Beis
HaMikdosh will be ‘collected’*® twice in its two destructions for the
sins of Israel.

Here, when only the accounting is being done and it will be more than 3
months until the Mishkan is inaugurated into use, we are already told that
its successors will be destroyed -not one time, but twice!

And what was the ‘testimony’ of this Mishkan? Rashi explains that as well:

10 The exact literal translation is ‘taken as collateral’.
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The Mishkan of Testimony — it was a testimony to Israel that
Hashem relinquished His claim against Israel for the event of the
Eigel HaZahav. [The proof is] behold He caused His Shechinah to
abide among them.

This ‘testimony’ is devastating because it teaches us that even though
Hashem retracted His Word that He would destroy Israel and Israel was
able to discern that extraordinary retraction, it didn’t change the course
of history. The Beis HaMikdosh that was to be built would be destroyed
time and time again for Israel’s sins.

And that same type of warning and wake-up call occurred on the day of
the Mishkan’s dedication.

We read in Parshas Shemini (Vayikro Perek 10/P’sukim 1-3):
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The sons of Aharon, Nodov and Avihu, took, each one, his incense pan and
they placed fire in them and they put incense upon the fire and they
offered before Hashem a foreign fire before G-d that He did not command
them. A fire went out from before Hashem and consumed them and they
died before G-d. Moshe said to Aharon, ‘This is what Hashem spoke
saying, “With those who are close to Me | will become sanctified and |
Hashem will weigh upon the face of the entire people;’ Aharon was silent.

Rashi writes:
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11 The entire verse reads:
0'R"...N N2 DY7 NinYYNI TV N XD 7Y X YTmn 0.8 X
G-d i1s awesome from His Holy Places towards Israel; He gives
courage and strength to the People; blessed is G-d.



I will weigh upon the face of the entire people — When HaKodosh
Boruch brings judgment against the righteous, He is feared and He
is raised up and praised that ‘If such happens to these righteous
people, all the more so for the wicked.” And so it says, ‘G-d is
awesome from His Holy Places’. Do not read it as ‘Holy Places’ but
as ‘Holy people’.

It may certainly seem to be depressing to read about impending
destruction and actual tragedy and the very beginning of the era when
Hashem places His Shechinah among us.

Impending downfalls loom large over us. How do we find hope?

The reading from the second Sefer Torah today, Parshas HaChodesh, and
the Shabbos Mevorchim prayer that we will recite immediately after the
Torah reading provide us with that hope and anticipation.

It will soon be Nissan, the month of Geula-Redemption. We read in
Masseches Rosh Hashanah (11 a):
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Rabi Yehoshua says, ‘In Nissan they were redeemed, in Nissan they
will be redeemed’.

And particularly for our audience here, we remember what Chazal (Yalkut
Shimoni Tehillim 795) taught us:
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Rabi Akiva interpreted: It was by the merit of righteous women that
Israel went out of Egypt.

Centuries later, the Amora Rovo expressed it somewhat differently (ibid.
Shir HaShirim 993):
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Rovo interpreted: It was by the merit of righteous women who
were in that generation that they were redeemed from Egypt.

Why is it that women were the enablers of the Geula? We learn
(Masseches Niddah 45 b):
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Hashem built the rib —this teaches that Hashem placed extra
understanding®® in woman, more than in man.

Perhaps this is the understanding that the women of Israel will perceive
before their male counterparts and find the way to share their insights
and sensitivities with them:

At a time of separation and isolation that we are now experiencing, we
must remember that unity of heart is not accomplished geographically, by
physical closeness. We can be physically close with one another and our
hearts greatly distant.

Unity of heart among Israel is accomplished when we remember and are
aware of the innate worth of each and every one of us, of the unique
contribution that each and every one can make and our dependency upon
one another. Unity of heart among Israel is achieved when we see
ourselves as Am Yisroel, the one People as a whole whom G-d chose and
took for Him in a unique manner.

When we full internalize that sense within ourselves, then our collective
heart will grow and be worthy to be fully connected with the infinite heart
of Hashem.

If we will be in Shul this Shabbos, and in the safe privacy of our homes as
well, we can all recite
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Be strong, be strong and we will be strong.

As we come to the culmination of Sefer HaGeula, the Book of Redemption
as Ramban terms Sefer Sh’'mos, may we begin writing our own Book of
Redemption from malady and illness, from oppression and from Exile and

12 The entire verse reads:
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Hashem G-d built the rib that He took from Odom to be a woman and
He brought her to Odom.

13 The word |2' in the p'shat of the verse certainly means ‘He built’. But
since the Torah had alternative words, such as ¥, and He formed, the
choice of the term |2l is easily understood to include n12a, understanding.



once again, permanently and forever, serve Hashem in His Mikdosh and
serve each other with the care, concern and love that He commands.

Shabbat Shalom
Chodesh Tov
Chag Kosher V'sameach

Rabbi Pollock



