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The last sections of Parshas Tzav are intrinsically attached to the
beginning of this week’s Parshas HaShavua — Parshas Shemini.

Without that connection I would not understand how to interpret the Yom
HaSh mini in this Parsha’s opening verse.

Let us see the opening verses of our Parsha and investigate some of their
aspects.

We read (Vayikro Perek 9/P’sukim 1-3):
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It was on the eighth day and Moshe called to Aharon and to his
sons and to the elders of Israel. He said to Aharon, ‘Take for
yourself a calf from the cattle as a Chattos-sin offering and a ram
for an Oloh-burnt offering, both are to be without blemish; offer
them before Hashem. And speak to B’nei Yisroel saying, ‘Take a
male goat for a Chattos-sin offering and a calf and sheep, both
within their first year and unblemished, for an Oloh-burnt offering.’

What is that ‘eighth day’? Rashi writes:
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It was on the eighth day — It was the eighth day of the consecration
which was Rosh Chodesh Nissan. The Mishkan was erected on that
day.

We read at the end of Parshas Tzav (Vayikro Perek 8/Posuk 2) Hashem’s
command to Moshe Rabbenu regarding the seven days prior to our
Parshas ‘Bayom HaShmini’:
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Take Aharon and his sons with him and the clothes [of the Kehuna]
and the anointing oil and the bullock for the Chattos-sin offering
and two rams and the basket of Matzos.

In the subsequent verses (P’sukim 6-32) we read of the entire procedure
of offering Korbonos, dressing Aharon and his sons in their respective



Kehuna clothing and their anointment with the oil that was made and
dedicated for that purpose.

The Torah then writes (P’sukim 33-36) the further instructions that were
given to Aharon and his sons:
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Do not go out from the opening of the Ohel Moed for seven days
until the completion of the days of consecration because for seven
days Hashem will consecrate you. Just like you did on this day,
Hashem commanded to do to atone for you. You shall remain by
the opening of the Ohel Moed, day and night, for seven days and
you shall guard the guarding of Hashem and you will not die
because so I was commanded. Aharon and his sons did all of the
things that Hashem commanded through Moshe.

And that eighth day culminated the consecration of Aharon and his sons
as Rashi teaches, based on what the Torah wrote in Parshas Pekudei!,
that the Mizbeach and the Mishkan were dedicated on Rosh Chodesh
Nissan —that day, the first of Nissan, was the eighth day that the Torah
discusses here?.

1 We read there (Sh’mos Perek 40/Posuk 17):
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It was in the first month of the second year, on the first of the month, the
Mishkan was erected.

2 bn Ezra writes here:
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It was on the eighth day - It would have appeared to us that ‘the eighth day’
was the 8t of Nissan because the Mishkan was erected on the first of the
month of Nissan [and the events described here occurred eight days later].
However, those who passed on the Masorah said that this 8% day was Rosh
Chodesh Nissan and on each of the Seven Days of Consecration Moshe would
erect the Mishkan and dismantle it daily in order to accustom and to teach the
Kohanim.



Rav Chaim Kanievsky Shlita (7a’ama D’Kro) calls our attention to one of
the initial verses of the in our Parsha that we read wrote above:
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And speak to B’nei Yisroel saying, ‘Take a male goat for a
Chattos-sin offering and a calf and sheep, both within their first
year and unblemished, for an Oloh-burnt offering.’

Moshe Rabbenu is addressing Aharon HaKohen HaGodol and is telling
him to instruct Israel regarding the offerings Israel is to bring on that day
of the dedication of the Mizbeach and of the Mishkan.

Rav Kanievsky asks why did Moshe Rabbenu instruct Aharon to tell
Israel what offerings they should bring? Why didn’t Moshe Rabbenu
himself give those instructions to Israel??

This is the explanation that Rav Kanievsky gives:
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It may be said that also this [instruction] was part of the
consecration because throughout the generations it would be the
responsibility of the Kohanim to see to the needs of bringing

3 After all, Moshe Rabbenu spoke to B’nei Yisroel directly many times so that telling
Aharon to command Israel is exceptional. Instead of Moshe communicating directly
with Israel as would be expected, he made Aharon his sh’liach.

4 The entire verse reads:
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You [Aharon] and your sons with you shall guard your kahuna for all matters
of the altar and for inside the paroches-dividing curtain, you shall serve; I
Hashem have given you this service as Kohanim as a gift; the non-Kohen who
shall approach shall die.



Korbonos and to collect the necessary funds from Israel’. This is as
it 1s written in Parshas Korach, ‘and your sons with you shall guard
your Kehuna for all the matters of the altar, etc.

See Rambam in the fourth Perek, Halacha 18 of Hilchos Klei
HaMizbeachS. See the first Perek of Masseches Shekolim where
the Mishnah teaches that Beis Din does not hold collateral from
Kohanim to assure that they will pay their due for the communal
Korbonos’. The reason for not doing so, even though such is the
practice regarding non-Kohanim is Darchei Shalom, in order to
promote peace and avoid dispute.

That is, since the Kohanim themselves are obligated to collect the
funds for the communal offerings, it would dishonor them if we
would collect guarantees from them. See the Yerushalmi there®.

Therefore, Moshe Rabbenu consecrated and instructed Aharon in
this matter as well [by commanding Aim to instruct Israel regarding

> We read in the opening Mishnah of Masseches Shekolim:
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On the first of Adar we inform regarding the Shekolim.

That is, beginning with the month of Nissan, the funding for communal Korbonos for
the coming year had to come from ‘new’ funds. Therefore, in the month prior to
Nissan, Adar, the collection of those funds took place.

6 Rambam writes there:
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The Kohanim appoint treasurers who serve under the directors. There cannot
be less than three treasurers. They collect the monies and objects donated to
the Beis HaMikdosh and they oversee the redemption of articles from hekdesh
and outlay monies appropriately.

7 Beis Din enforced the collection of funds for the communal Korbonos. Failure to
pay one’s share was concomitant to not repaying a loan and thus Beis Din would
temporarily confiscate an item of worth from this ‘debtor’s’ property as collateral and
a guarantee until he fulfilled his obligation.

8 The relevant quotation there (Halacha 3) reads:
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We don’t take collateral from the Kohanim because it would not be honorable
[for them)].



the offerings to bring] so that he would be concerned to make sure
the offerings that were to be brought would be available.

However, we can still raise a question. If the responsibility of collecting
these funds was part of the responsibility of the Kehuna and thus they had
to be consecrated and educated in that task as well, why did Moshe
Rabbenu wait until the 8" day of consecration and education to direct
Aharon to this task? Why didn’t Moshe instruct Aharon in this regard
from the very beginning of the week of mi "lu’im?

Before we will attempt to answer this question, we can see that a similar
question regarding a delayed instruction is raised a little bit later in the
Parsha.

The Torah tells us that on that eighth day, Aharon followed Moshe’s
instructions precisely and offered all of the Korbonos in the prescribed
way.

The Torah 1s about to tell us that Hashem revealed Himself after that
service that Aharon performed. However, before that long-awaited
Divine appearance, we read an unexpected, intervening verse (Posuk 23):
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Moshe and Aharon entered the Ohel Moed and they went out and
blessed the People and the Glory of G-d appeared to the entire
nation.

It is certainly questionable why Moshe and Aharon would leave their
respective places before all of Israel, while anticipating the appearance of
the Shechinah, and go into the Ohel Moed.

Rashi explains:
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Moshe and Aharon entered — why did they enter the Ohel Moed? 1
found in the section of Miluim in the Braisa that is appended to our
Midrash Toras Kohanim:

Why did Moshe enter with Aharon? To teach him how to
offer the Ketores-incense. Perhaps they entered for another
purpose?



[ know they entered for the Ketores] because I make the
following judgment: I see that the descent and entering
required a Bracha [as it says in the verse]. Just like the
descent stemmed from a service [of Aharon performing his
prescribed service] so the entering had to be a type of
service. From this you learn that Aharon entered with
Moshe so that the latter could teach the former regarding the



Ketores [since all of the other services were already taught
during the Seven Days of Consecration].’

However, Mizrachi, also brought by Sifsei Chachamim, raises a very
simple question: why didn’t Moshe Rabbenu instruct Aharon regarding
the Ketores during the Seven Days of Miluim? Moshe instructed Aharon

9 Rashi offers a second explanation for the descent and entering of Moshe and

Aharon. That explanation reads:
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Another explanation — When Aharon saw that all of his offering were offered
and all the actions that he was required to do were done and the Shechinah did
not descend upon Israel, he was pained and said, ‘I know that HaKodosh
Boruch Hu is angry at me and it is because of me that the Shechinah did not
descend.’

He said to Moshe, ‘Moshe my brother, is this what you did to me? That I
entered and was shamed?’

Immediately Moshe entered with him and they sought mercy and the
Shechinah descended upon Israel.

I think that we can support the first explanation over the second from the language of
the verse itself.

The verse writes:
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Moshe and Aharon came.

In the English translation the nuance of the verse is not apparent. However, in L’shon
HaKodesh we immediately notice that the Torah writes X1Q'l, in the singular, which
out of context would have been translated as he came, not they came, even though the
discussion is about both Aharon and Moshe.

As we have noted elsewhere, when an action is undertaken by more than one person
and yet the Torah writes the action verb in the singular, there is an intimation that the
individual mentioned first initiated the action.

According to the first p’shat in Rashi, Moshe called Aharon into the Ohel Moed to
teach the latter regarding the Kefores. Moshe initiated the action and thus the verb is
in the singular.



regarding all of the other procedures during that week. Why was Ketores
different?1?

10 Mizrachi first brings the explanation of Rabi Yeshaya who evidently preceded him
in raising this question.

Rabi Yeshaya, as explained by Mizrachi, opined that during the Seven Days of
Miluim, there was no Ketores offering.

Mizrachi points out that the Kohanim were told, as we brought earlier:
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Do not go out from the opening of the Ohel Moed for seven days until the
completion of the days of consecration because for seven days Hashem will
consecrate you.

Mizrachi explains that during the Seven Days of Miluim, the Kohanim were also not
allowed to enter the area where the Mizbach HaZahav, the Golden Altar upon which
the Ketores was offered and thus until this Eighth Day they did not bring a Ketores
offering. therefore, Moshe only commanded regarding the Ketores when it became a
relevant service.

In his notes to his annotated edition of Mizrachi, Rav Moshe Phillip Shlita notes that
one of the commentators teaches that Ramban writes that the Kefores indeed was
brought during the Seven Days of Miluim. [I looked but did not find a source for that
Ramban and Rav Phillip does not bring a citation directly from Ramban either.]

Thus, according to Ramban, the question of why Moshe chose that time to teach
Aharon about the Ketores has not been answered.

[There is no commentary from Ramban on our verse and thus we cannot say how he
interpreted it or if there is some difficulty in his interpretation.]



The Ketores offering figures significantly in the Torah. In addition to the
Mitzvos associated with it!!, the Ketores played a prominent part in many
historical events in the Torah!?.

The first such instance of the centrality of the Kefores in history occurs in
our Parsha.

The Torah teaches us the event that occurred immediately after the
Shechinah was revealed to Israel. We read (ibid. Perek 10/Posuk 1):

MR LY RN WR 102 AN N UK RITIRI A7) IR U1 MR
0NN ¥ X7 N A U 397 130N

The sons of Aharon, Nodov and Avihu, each took his incense pan
and they placed in them fire and they placed Kefores upon it and

11 See Parshas Tetzaveh (Sh’mos Perek 30/P’sukim 1-10) and Parshas Ki Siso (ibid.
Perek 30/P’sukim 35-38).

12 We read in Parshas Korach (B’midbar Perek 16/P’sukim 5-7):
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Moshe spoke to Korach and his entire congregation saying. In the morning G-
d will make known who is His and who is holy and He will bring him near to
Him and whom He will choose and He will bring him near to Him. This is
what you are to do: take for yourselves incense pans, Korach and his entire
congregation. Place in them fire and place on them Ketores before Hashem
tomorrow; and the man whom Hashem will choose he is the one who is holy;
you have taken more than you should, Sons of Levi.

In that same Parshas Korach (ibid. Perek 17/P’sukim 11-13) we read further regarding
the aftermath of Korach’s rebellion and the people’s reaction:
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Moshe said to Aharon, ‘Take the incense pan and place upon it fire from upon
the altar and place Ketores and go quickly to the congregation and atone for
them because the anger has gone out from before Hashem; the plague has
begun. Aharon took as Moshe spoke and he ran into the midst of the
congregation; and behold the plague had begun against the people; Aharon
placed the Ketores and he atoned for the people. Aharon stood between the
dead and the living and the plague stopped.



they brought a foreign fire as an offering before Hashem that He
did not command them.

The result of their sin was swift in coming as the following Posuk (2)
writes:
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Fire went out from before Hashem and it consumed them and they
died before Hashem.

It is true that the various meforshim attend to the specific sin that these
two sons of Aharon committed. We will deal with the opinion that
teaches that the sin itself, with all of its gravity, was exactly like what the
Torah writes: the two sons of Aharon, Nodov and Avihu, brought a
Korban of Ketores about which they were not commanded.

Of course, a most significant question is raised when we see the words of
consolation that Moshe Rabbenu offered his brother Aharon on the loss of
the latter’s two sons. We read (ibid. Posuk 3):
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Moshe said to Aharon, ‘This is what Hashem spoke saying, “With
those who are close to Me I will be sanctified and 1 will weigh
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heavily upon the face of the entire People™’; Aharon was silent.

If Moshe Rabbenu spoke so positively about Nodov and Avihu, his words
are obviously true.

Certainly, Nodov and Avihu sinned. They sinned grievously; there is no
doubt. The Torah writes that. They were holy people — about that there is
no doubt either. Moshe Rabbenu said that.

How then do we reconcile their sinful behavior with their holiness?

The word nmwp in Lshon Kodesh means a pillar of rising smoke'3.
However, in Aramaic it is the equivalent of kesher, a knot.

And thus, the commentators note that there is a special power to the
Ketores offering — it makes a unique connection between Man and G-d.

Recanati (Sh’mos Perek 30/Posuk 1) expresses this idea most succinctly:

13 See B’reishis Perek 18/Posuk 28.
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The term ketores appears to me to an Aramaic word and its subject
is of a tying or cleaving to the Chariot upon high.

The uniqueness of the Ketores offering finds its expression in an
interesting Halacha.

The various services of offering Korbonos were performed by the
Kohanim who were serving that particular week!#. The Mishnah in the
second Perek of Masseches Yoma teaches that the services were
apportioned by lottery!>. Kohanim who were interested in participating
in a particular avoda took part in a type of lottery. It certainly stands to
reason that many of the Kohanim performed many of the same services
multiple times — perhaps even in their particular week of service — but
certainly in their lifetime.

However, the choice of who would perform the service of Ketores was
different. We read in the Mishna (Masseches Yoma 26 a):
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The third daily lottery: Those who are new for the Ketores — come
and take part in the lottery.

Kohanim who, even once in their lifetime, previously offered the Ketores
would not participate in this lottery.!¢

What was the uniqueness of the Ketores that made it such an exclusive
service?

When Moshe Rabbenu gave his blessing to Shevet Levi at the end of his
life, he said (D’vorim Perek 33/Posuk 11):

14 Kohanim were divided into 24 families and each family served two weeks a year
with all Kohanim being eligible for certain service during the Yomim Tovim. Each of
those weeks of service is called a nnwn.

15 Rambam (Hilchos Temidin UMusafin Perek 4/Halachos 3-4) describes the method
of the lottery.

16 In Hilchos Temidin U’Musafin (Perek 4/Halacha 8), Rambam teaches what was
done when all the Kohanim in that week of service, that n7nwn, had already offered
the Ketores once in their lifetime.



IR T PRI TR DM VI 0 TR 9B 0 1 TR

Hashem, bless the strength of Levi and accept the work of his
hands; crush the loins of those who will arise up against him and
from his enemies that they should not arise.

Although the translation of Y1, its strength, could certainly refer to an
army, and such would be appropriate for the conclusion of the verse,
others, including the Targum, understand the word ‘strength’ to refer to
its wealth.

Perhaps the commentary of B ’chor Shor expresses it best:
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Hashem, bless Levi’s strength — because the Kefores and the Olos-
burnt offerings!’ the property of Levi would increase. That is why
a Kohen did not repeat as the one bringing the offering of Ketores
— every Kohen wanted to bring that offering. Therefore, it says,
‘New Kohanim for the Ketores -come and join the lottery’.

However, this reason does not seem to be relevant in our particular case.
It would certainly seem inappropriate to attribute the motivation of the
sons of Aharon to bring an illicit Kefores for motives of wealth. Moshe
Rabbenu called them holy people. Holy people don’t cheat just to have
extra income.

Perhaps, then, we can understand that the motivation of Nodov and Avihu
was related to the explanation of Ketores that we saw before. Ketores
means to tie, to bind, to cleave. Nodov and Avihu wanted to forge a
unique and close connection to the Ribbono Shel Olom. They understood
that Ketores implied a unique bond to the Ribbono Shel Olom and they
sought that bond.

They wanted the holiness that they had already achieved to reach an even
higher level.

Of course, they were in error. Kefores was able to serve as a bond with
Hashem only when it was so empowered by G-d’s Mitzvah. Bringing an
777 WX, a foreign fire, tragically enough accomplished the exact opposite.

7 In the continuation of his commentary, B’chor Shor explains why those who
brought an Oloh one time were able to do so multiple times and participate in multiple
lotteries for that purpose even though they seem to have been put on the same level as
the Ketores.



Rather than being an act of forging a closeness with the Ribbono Shel
Olom, the fire that they brought was one of M1, estrangement. The
estrangement that they caused was so severe that Hashem responded to
their action perfectly and proportionately: 77°n 7313 77°n.  The sons of
Aharon brought a fire; G-d sent a fire to consume them and to
permanently remove, in this world, whatever closeness that they could
have achieved.

The extreme closeness to G-d that man can reach is signified by the
service of the Kohen Godol on Yom HaKippurim about which the Torah
teaches in Parshas Acharei Mos. On that day, one time a year only, the
Kohen Godol entered the Kodesh Kodoshim and brought the special
Ketores offering that was unique for that day.

The similarity between what the Kohen Godol was commanded to do and
that which the sons of the Kohen Godol did so erroneously is given
emphasis in the first verses of that Parsha.

We read there (Vayikro Perek 16/P’sukim 1-2):
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Hashem spoke to Moshe after the death of the two sons of Aharon
when they drew near before G-d and they died. Hashem said to
Moshe, ‘Speak to Aharon your brother that he should not enter the
Holy all of the time, from inside the dividing curtain to face the
Kapores that was on the Ark, and he won’t die; because I Hashem
will appear from above the Kapores.

Rashi writes:
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Hashem spoke to Moshe after the death of the two sons of Aharon
etc. -What does this come to teach? [We know that this is after the
deaths of Nodov and Avihu. ]

Rabi Elazar ben Azaria made a parable of one who was ill who was
visited by a doctor. The doctor told him, ‘Don’t eat cold food and
don’t sleep in damp places.



Another doctor came and said to him, ‘Don’t eat cold food and
don’t sleep in damp places so that you won’t die like that one died.’

The second doctor emphasized the urgency more than the first.
That is why it says, ‘After the death of the two sons of Aharon’.

Why did both Moshe and Aharon need to receive such a dire warning?
Evidently, He Who is Omniscient knew that if such could befall Nodov
and Avihu, other great people could make the same type of error!8.

And with this background of information we can perhaps understand why
Moshe Rabbenu waited until the Eighth day to teach Aharon about the
Ketores -immediately before the Shechinah appeared.

The appearance of the Shechinah was far more than the fulfillment of the
Divine promise (Sh’mos Perek 25/Posuk 8) of
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They shall make for Me a Sanctuary and I Hashem will dwell
among them.

The appearance of the Shechinah caused a spontaneous outburst from
Israel.

The Torah writes in our Parsha (Perek 9/Posuk 24):
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Fire went out from before Hashem and it consumed the Oloh-
burned offering and the fats on the Altar; the people saw and they
praised and they prostrated themselves.

What does the term 1119% mean?

We recognize that word’s connection with 11°7 meaning happiness. How
was that happiness expressed? With praise of Hashem — and as the other
commentators explain with song.

18 We cannot say that it is preposterous to say that Moshe and Aharon could fall
victim to the same type of error as did Nodov and Avihu.

Rashi brings the words of consolation that Moshe said to Aharon:
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I now see that Nodov and Avihu were greater than me or you.



How different was that song than that of Crossing the Yam Suf! Shiras
HaYam was led by Moshe Rabbenu, as the Posuk itself says (Sh’mos
Perek 15/Posuk 1):
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Then Moshe and B’nei Yisroel sang this song to Hashem and they
said saying: ‘I will sing to Hashem because he is most great — the
horse and its rider were cast up in the sea.

Shiras HaYam was led by Moshe Rabbenu because the people, on their
own, did not know how to express their praise

The song on that first day of Nissan was very different; it was
spontaneous. The people all knew what to say without prompting and
without instruction. The appearance of the Shechinah and the obvious
acceptance of that initial service of the newly erected Mishkan brought
unmitigated happiness to the hearts of Israel.

All the people saw and praised and sang.

It was davka on that day, before the spontaneous outburst that came from
the people, that Moshe had to feach Aharon about the Kefores. It could
very well be that it was not the procedure of how to make the Kefores and
how and when it was to be brought that Moshe taught. It could very well
be that Moshe had taught those Halachos and repeated them daily during
the previous week of Miluim. If that is so, Aharon undoubtedly knew
exactly what he was to do, how he was to perform that service.

What Moshe did have to teach Aharon, though, was that the spontaneous
outburst of the People could have a devasting effect — like the one that it
did have on Nodov and Avihu.

Spontaneity, even when motivated by good intentions, requires control.

The desire to come close to HaKodosh Boruch can be emotional. Loving
and fearing G-d is emotional and both are Mitzvos. However, those
emotions must be contained within the parameters of Torah and Mitzvos.

Spontaneity that excludes the clear rules of Torah and Mitzvos can be
disastrous — as it proved to be minutes after the lesson that Moshe
Rabbenu imparted to Aharon HaKohen HaGodol.

And with this understanding, we can expand upon the teaching of Rav
Chaim Kanievsky.



Part of the inauguration of Aharon, and his successors, to the role of
Kohen Godol was the responsibility of assuring that the service in the
Mishkan and Beis HaMikdosh would be undertaken as commanded.

Perhaps that command was already taught to Aharon during the Seven
Days of Miluim.

However, whether for the first time or as a repeated lesson, it had to be
taught on the Eighth Day as well.

The Korbonos were not an act of magic. They were not an act of
influencing the Divine. The opposite is true. The offering of Korbonos
before the Ribbono Shel Olom was to be a sign of servitude to His
mastery.

The Mishnah that we will read this week as we begin the weekly study of
Masseches Ovos (Perek 1/Mishnah 2) tells us the lesson that Shimon
HaTzaddik wished to imbue for all generations.
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Shimon HaTzaddik was among the remnants of the Anshei Knesses
HaGedoloh. He would say:

The world stands on three things: Torah, Avodah and
Lovingkindness.

Avodah is the service in the Beis HaMikdosh. Avodah is prayer.

It is wonderful if we are moved by an event, hopefully one that is joyful
and offer a spontaneous prayer.

But what if that spontaneous prayer, let us say Shehecheyanu, is not
appropriate for that particular circumstance and one has said
m7va% oonw ow. The desire for closeness to G-d has led to a sin.

The same is true with the offering of a Korban. If the Korban is not
appropriate for the particular circumstance, then rather than bringing
‘closeness’, as the word korban implies, the result is one of distancing.
Such a erroneously brought Korban is called Chullin — profane and
devoid of sanctity.

And, of course, that was precisely the error of Nodov and Avihu. They
wanted to come close to the Ribbono Shel Olom but they ignored the
basic guidelines for coming close: Follow G-d’s Mitzvos and His Torah.



And it was that very same type of error that Moshe and Aharon were
warned against in Parshas Acharei Mos.

That message had to be transmitted on the day of thrilling excitement and
exhilarating inspiration, the First Day of the month of Nissan, the 8" day
that culminated with the full inauguration of the Mishkan that was ‘home’
to the Shechina and in which the Kohanim were to serve for all
generations. It had to be imparted davka on the day that the Hashem
revealed His Shechinah.

And that message of religious emotion guided by Torah dictates was been
expressed for all generations by Dovid HaMelech Olov HaShalom
(Tehillim Perek 100/Posuk 2):
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Serve G-d with joy; rejoice with trembling.

May we find the derech to serve HaKodosh Boruch Hu with joy, always
mindful that it is He Who teaches us the way to make His service
pleasing before Him Yisborach.

With best wishes for a Good and Healthy Summer.
Shabbat Shalom

Chodesh Tov

Rabbi Pollock



