
 פרשת תצוה ופורים

Although the name of Moshe Rabbenu is noticeably absent from this week’s 

Parshas Tetzaveh1, his presence is not absent in the least bit. 

The very first word of the Parsha, ואתה – and you – tells us that this week’s section 

has a particular focus upon him.  And that is not the sole focus upon Moshe 

Rabbenu in the first Posuk of our Parsha.   

The verse reads (Sh’mos Perek 27/Posuk 20): 

 ִ ֵאל וְי ת ְבנֵי יְִשרָּ ה ְתַצוֶּה אֶּ ִמיד:וְַאתָּ אֹור ְלַהֲעֹלת נֵר תָּ ן ַזיִת זְָּך כִָּתית ַלמָּ מֶּ יָך שֶּ  ְקחו ֵאלֶּ

You [Moshe] should command B’nei Yisroel and they should take for you 

pure, crushed olive oil for the light to raise for the eternal lamp. 

                                                           
1 Ba’al HaTurim writes to this verse: 

הסדר, מה שאין כן בכל החומש, שמשעה שנולד משה אין סדר ואתה תצוה. לא הזכיר משה בזה 

וקללת חכם  לב( /לבשמות מר מחני נא מספרך אשר כתבת )שלא הוזכר בה. והטעם משום שא

אפילו על תנאי באה )מכות יא א(, ונתקיים בזה. ועוד דזו הפרשה מדברת בטכסיסי כהונה וממשה 

היתה הכהונה הגדולה לצאת, אלא על ידי שסירב לילך בשליחות המקום נטלה ממנו ונתנה לאהרן 

 .מפני עגמת נפשו)זבחים קב א(. לכן לא נזכר שמו של משה בפרשה זו 

You shall command – Moshe is not mentioned in this Parsha, unlike the rest 

of the Torah. From when Moshe was born there is no Parsha in which he is not 

mentioned.   

The reason that he is not mentioned in Parshas Tetzaveh is because he said to 

Hashem at the incident of the Eigel, ‘Erase me, please, from Your book that 

You wrote.  [And even though Moshe predicated this statement on Hashem’s 

statement that He would destroy Israel], the curse of the Chacham is fulfilled, 

even if it was conditional [even when the condition wasn’t fulfilled].  That 

request was fulfilled in our Parsha where we find that his name was ‘erased’. 

Another reason is that this Parsha talks about the procedures of the Kohanim 

and Moshe was to have been selected to be the Kohen Godol. However, because 

of Moshe’s refusal [at the sneh] to accept the mission upon which Hashem 

wanted to send him, the Kehuna Gedoloh was taken from him and given to 

Aharon. Therefore, Moshe’s name is not mentioned in this Parsha because of 

the sorrow that he had regarding the Kehuna Gedoloh.  

We will approach the absence of Moshe Rabbenu’s name from a different perspective. 

 



Let us consider the context in which Moshe receives such direct emphasis.  After 

all, in principle there was no need to bring the olive oil directly to him.  He did not 

deal with it.  He did not prepare the oil; he did not light the Menorah. That was the 

function of the Kohanim.   

Perhaps to understand this better, we should learn the uniqueness of the oil that 

was used in the Menorah. 

In Masseches Menachos the Mishnah teaches us about the various grades of oil-

producing-olives that came from various locations.  We read there (85 b): 

לשמן, אבא שאול אומר: שניה לה רגב בעבר הירדן. כל הארצות היו  תקוע אלפא

כשרות, אלא מיכן היו מביאין. אין מביאין לא מבית הזבלים ולא מבית השלחים ולא 

 כשר. -מן מה שנזרע ביניהם, ואם הביא 

From Tekoa one gets grade ‘A’ oil.  Abba Shaul says, ‘the second highest 

grade is from Regev on the eastern side of the Jordan.  The olives from all 

lands are kosher, but they brought the oil from olives from there.  Olives 

should not be brought from fertilized fields or from irrigated fields and not 

from fields that had grain sown in them. But if the olives were brought from 

these places, it is kosher.  

However, even in the locales that produce the best olives, there are different 

grades of quality of the oil that are contained in each olive. 

And that is what Rashi explains at the outset of our Parsha when he comments on 

the word כתית which we translated as ‘crushed’. 

We read: 

נו טוחנן בריחים, כדי שלא יהו בו שמרים, הזיתים היה כותש במכתשת, ואי -כתית 

השמן השני פסול למנורה וכשרה ראשונה מכניסן לריחים וטוחנן, ו ואחר שהוציא טפה

 למנחות, שנאמר כתית למאור, ולא כתית למנחות:

Crushed – the olives were crushed in a crusher but not ground in a mill in 

order that there should not be any sediment in the oil.  After they took out 

the first drop of oil from the olive, they put the olive in a grinder and ground 

it.  

The ‘second’ oil that comes out of the olive is unfit for the Menorah but fit 

as part of the meal-offering, the Korban Mincha.   



We learn this from the first that says, ‘crushed for the light’.  Chazal said, ‘it 

must be crushed for the light, the Menorah, but not for Korbonos. 

The oil for the Menorah is superior in all aspects. Choice olives are sought and the 

choicest and least polluted and most unadulterated of their oil is used for the 

Menorah. 

And that is how our Parshas Tetzaveh places Moshe Rabbenu in its very center.  He 

is addressed in the ‘second-person’: you.  The olive oil is brought to ‘you’: אליך. 

Why is the uniqueness of Moshe Rabbenu given emphasis specifically with this oil 

that comes from olives? 

Certainly, we would note that such is fitting.  The Menorah represents wisdom and 

Moshe Rabbenu was wisdom. 

The oil used to light the Menorah was as unadulterated as possible; the wisdom of 

Moshe Rabbenu was as unadulterated as possible. 

The Menorah represents wisdom as we learn in Masseches Bava Basra (25 b): 

 ידרים –הרוצה שיחכים 

One who wishes to pray, should turn towards the south where the Menorah 

was located.  

Unlike wealth which is finite and limited, wisdom approaches infinity and 

limitlessness.   

One who shares one’s wealth with others sees that his wealth has diminished. One 

who shares one’s wisdom finds that his wisdom does not diminish whatsoever.  In 

fact, often the result is that by sharing wisdom, the wisdom that one possesses 

grows.  

And thus, the Menorah with the light that it sheds becomes a very relevant model 

for a person to direct his aspirations and prayer.  

That is what we learn in Masseches Shabbos (122 a): 

 נר לאחד נר למאה.

The same lamp that gives light to one gives light to one-hundred. 



However, unlike the light of the lamp that even though it doesn’t decrease when 

shared with others, it does not increase when it is shared with others, wisdom is 

unique. 

We read in Masseches Taanis (7 a): 

 יותר מרבותי, ומתלמידי יותר מכולן.הרבה למדתי מרבותי ומחבירי 

Much I learned from my teachers. From my peers I have learned more; from 

my students I have learned than from all of them. 

Students challenge their teachers.  An unclear explanation that often means that 

the subject was not understood completely draws requests for repetition, 

clarification and exactitude. When the teacher cannot provide that clarity it is an 

indication that his knowledge was not up to par. He will revisit the subject and study 

it better. He will then speak again, this time with clarity and precision. His wisdom 

has increased by virtue of sharing it with others.  

And Moshe Rabbenu had wonderful students who kept him occupied all day long 

as we read in Parshas Yisro (Sh’mos Perek 18/P’sukim 13, 16): 

ב:וַיְִהי מִ  רֶּ עָּ ר ַעד הָּ ה ִמן ַהבֹקֶּ ם ַעל מֹשֶּ עָּ ם וַיֲַעמֹד הָּ עָּ ת הָּ ה ִלְשפֹט אֶּ ב מֹשֶּ ת וַיֵשֶּ ֳחרָּ  מָּ

א   ת ֻחֵקי הָּ ַפְטִתי ֵבין ִאיש וֵבין ֵרֵעהו וְהֹוַדְעִתי אֶּ א ֵאַלי וְשָּ ר בָּ בָּ ם דָּ הֶּ ים 'קֹל...ִכי יְִהיֶּה לָּ

יו: ת תֹורֹתָּ  וְאֶּ

It was on the morrow Moshe sat to judge the people; the people stood next 

to Moshe from the morning until the evening. 

[Moshe said], ‘When they have a matter they come to me and I judge 

between a person and his friend and I make known the statutes of G-d and 

His laws. 

And thus, consistent with the fact that a person learns more from his students, we 

have instances where Moshe Rabbenu’s students raised questions for which he did 

not have an answer. 

We read this in Parshas B’haalosecha (B’midbar Perek 9/P’sukim 6-8): 

ַסח ַביֹום ַההוא וַיְִקְרבו  ם וְֹלא יְָּכלו ַלֲעשֹת ַהפֶּ ש ָאדָּ יו ְטֵמִאים ְלנֶּפֶּ ר הָּ וַיְִהי ֲאנִָּשים ֲאשֶּ

ש  יו ֲאנְַחנו ְטֵמִאים ְלנֶּפֶּ ה ֵאלָּ ֵהמָּ ֲאנִָּשים הָּ ה וְִלְפנֵי ַאֲהרֹן ַביֹום ַההוא: וַיֹאְמרו הָּ ִלְפנֵי מֹשֶּ



ה  מָּ ם לָּ ם ָאדָּ ר ֲאֵלהֶּ ֵאל: וַיֹאמֶּ ְרַבן ה' ְבמֲֹעדֹו ְבתֹוְך ְבנֵי יְִשרָּ ת קָּ נִגַָּרע ְלִבְלִתי ַהְקִריב אֶּ

שְ  ה ִעְמדו וְאֶּ כֶּם: מֹשֶּ ה ַמה יְַצוֶּה ה' לָּ  ְמעָּ

There were men who were impure because of contact with the dead and 

they were unable to make their Korban Pesach on that day [of the 14th of 

Nissan] and they approached and came before Moshe and before Aharon on 

that day.  These men said to him, ‘We have become tomei because of contact 

with dead people; why should we be lesser than the others to not bring the 

Korban of Hashem at its set time among B’nei Yisroel.’   

Moshe said, ‘stand and stay here and I will hear what Hashem will command 

to you.’ 

Further on in Sefer B’midbar in Parshas Pinchos (Perek 27/P’sukim 3-5) we read of 

the claim of B’nos Tzlofchod: 

ְטאֹו  ִדים ַעל ה' ַבֲעַדת קַֹרח ִכי ְבחֶּ ה ַהּנֹועָּ ֵעדָּ יָּה ְבתֹוְך הָּ ר וְהוא ֹלא הָּ ָאִבינו ֵמת ַבִמְדבָּ

נו ֲאֻחזָּה  ה יִגַָּרע ֵשם ָאִבינו ִמתֹוְך ִמְשַפְחתֹו ִכי ֵאין לֹו ֵבן ְתנָּה לָּ מָּ יו לֹו: לָּ נִים ֹלא הָּ ֵמת ובָּ

ן ִלְפנֵי ה':ְבתֹוְך ֲאֵחי ָאִבינו טָּ ת ִמְשפָּ ה אֶּ  : וַיְַקֵרב מֹשֶּ

Our father died in the wilderness and he was not among the congregation 

that met together against G-d in the congregation of Korach.  He died for his 

sin and he had no sons. 

Why should the name of our father be lessened from amongst his family 

because he has no son; give us an inheritance among our father’s brothers. 

Moshe brought their judgment before G-d. 

It is certainly fitting therefore that the Menorah which symbolizes wisdom should 

be particularly associated with Moshe Rabbenu, the utmost fountain of Torah 

wisdom. 

And thus we have an entrée into understanding the uniqueness of Moshe Rabbenu. 

However, if it was the Menorah alone that was associated with Moshe Rabbenu, 

then perhaps our explanation would have been sufficient.  But, in fact, the Menorah 

is not even specifically mentioned in our Posuk or in our Parsha.  The emphasis of 

our Posuk is the oil that is used to light the Menorah. 



And that oil which must be a product of an olive is the subject of a Midrash at the 

beginning of our Parsha. 

The Midrash Sh’mos Rabba (Parshata 36/1) teaches: 

( זית רענן יפה פרי תואר קרא ה' שמך, 2/טז)ירמיה יא אמתידוא הדא ואתה תצוה, ה

וכי לא נקראו ישראל אלא כזית הזה בלבד והלא בכל מיני אילנות נאים ומשובחים 

( גפן ממצרים תסיע, תאנה שנאמר 3/טותאנה שנאמר )תהלים פנקראו ישראל, בגפן 

( זאת 5/ח)שיר השירים ז מר( כבכורה בתאנה בראשיתה, כתמר שנא4/י)הושע ט

( כארז בלבנון ישגה, כאגוז 6/יג)תהלים צב מרקומתך דמתה לתמר, כארז שנא

 ...( אל גנת אגוז ירדתי7ו/יא שנאמר )שיר השירים

                                                           
2 The entire verse reads: 

יו: ִליֹותָּ עו דָּ יהָּ וְרָּ לֶּ ה ִהִצית ֵאש עָּ ה ְגדֹלָּ א ה' ְשֵמְך ְלקֹול ֲהמולָּ רָּ  ַזיִת ַרֲענָּן יְֵפה ְפִרי תַֹאר קָּ

The fresh and beautiful of form olive, Hashem has called your name; the voice 

of great noise and confusion; He ignited a fire upon it and destroyed its 

branches. 

3 The entire verse reads: 
: הָּ עֶּ ן ִמִמְצַריִם ַתִסיַע ְתגֵָּרש גֹויִם וִַתטָּ  גֶּפֶּ

You shall cause the vine to travel from Egypt; you banish the nations and plant 

it. 
 

4 The entire verse reads: 
או ַבַעל פְ  ה בָּ ִאיִתי ֲאבֹוֵתיכֶּם ֵהמָּ ּה רָּ ה ִבְתֵאנָּה ְבֵראִשיתָּ ֵאל ְכִבכורָּ צָּאִתי יְִשרָּ ר מָּ עֹור ַכֲענִָּבים ַבִמְדבָּ

ם:וַיִּנָּזְרו  ת וַיְִהיו ִשקוִצים ְכָאֳהבָּ  ַלבֹשֶּ

Like grapes in the wilderness I found Israel, like the first figs in its beginning; 

I saw your fathers; they came to Ba’al Pe’or and they separated themselves for 

the disgrace of idolatry; they became detestable as they loved the Moabite 

women. 
 

5 The entire verse reads: 
ַדיְִך ְלַאְשכֹלֹות: ר וְשָּ מָּ ה ְלתָּ ְמתָּ ֵתְך דָּ  זֹאת קֹומָּ

This is your height, etc.  
 
6 The entire verse reads: 

נֹון יְִשגֶּה: ז ַבְלבָּ רֶּ ח ְכאֶּ ר יְִפרָּ מָּ  ַצִדיק ַכתָּ

The Tzaddik will flower like the palm tree, will flourish the cedar in Lebanon’. 
 

7 The entire verse reads: 
ִרמֹנִים: ן ֵהנֵצו הָּ ה ַהגֶּפֶּ ְרחָּ גֹוז יַָּרְדִתי ִלְראֹות ְבִאֵבי ַהּנַָּחל ִלְראֹות ֲהפָּ ל ִגּנַת א   אֶּ

To the garden of the walnut I descended to see the beginning of the river, to 

see if the vine flowered, if the pomegranates blossomed, 



You should command – That is what you say, ‘The fresh and beautiful form 

of the olive, Hashem has called your name.’ Was Israel called ‘olive’ only?  Is 

it not that many pretty and fine trees were called ‘Israel’.  The vine and the 

fig were called Israel – as it says, ‘You shall cause the vine to travel from 

Egypt’.  The fig was called Israel, as it says, ‘like the first fruit of the fig at its 

beginning.’ Grapes were called Israel, as it says, ‘You shall cause the vine to 

travel from Egypt.’  Israel was likened to the palm tree, ‘This is your height; 

you are comparable to the palm tree.  Israel was likened to the cedar as it 

says, ‘It shall flourish like the cedar in Lebanon’.  Israel is like the walnut as it 

says, ‘To the garden of the walnut I descended.’ 

עד שהוא באילנו מגרגרין ובא ירמיה לומר זית רענן יפה פרי תואר אלא מה הזית הזה 

מורידין אותו מן הזית ונחבט, ומשחובטין אותו מעלין אותו לגת ונותנין  ןכר אותו ואח

ר ואחמקיפין אותן בחבלים, ומביאין אבנים  ןכר ואחטוחנין אותן  ןכר ואחאותן במטחן 

נותנין את שומנן כך ישראל באין עובדי כוכבים וחובטין אותם ממקום למקום  ןכ

עושין תשובה  ןכר ואחוחובשים אותן וכופתין אותם בקולרין ומקיפין אותן טרטיוטין 

( ויאנחו בני ישראל, וכן 8/כג)שמות ב מרעונה להם, מנין שנא ואהרוך בדוש והק

ך, הוי זית רענן יפה פרי י'קל...ום ה' אל רח...( בצר לך ומצאוך, כי א9/ל)דברים ד

 .תואר

And Yirmiya came to say, ‘The fresh and beautiful of form olive’? 

But the olive was chosen because when it is on the tree it is pitted and then 

they take it down from the tree and they hit it. When they finish hitting it 

they put it in the olive press and grind it.  Then they wrap it with ropes and 

bring heavy stones to weigh upon it and then the oil is produced. 

                                                           
8 The entire verse reads: 

קו וַַתַעל ה וַיִזְעָּ ֲעבֹדָּ ֵאל ִמן הָּ ְך ִמְצַריִם וַיֵָאנְחו ְבנֵי יְִשרָּ לֶּ ת מֶּ ֵהם וַיָּמָּ ַרִבים הָּ ל  וַיְִהי ַביִָּמים הָּ ם אֶּ תָּ ַשוְעָּ
א   ה:'קֹל...הָּ ֲעבֹדָּ  ים ִמן הָּ

It was in those many days that the king of Egypt died and B’nei Yisroel sighed 

from the work and their cries went up to G-d from the work. 
 
9 The entire verse reads: 

ה ְבַאֲחִרית  ֵאלֶּ ִרים הָּ ַמְעתָּ ְבקֹלֹו:'קֹל...ַהיִָּמים וְַשְבתָּ ַעד ה' א  ַבַצר ְלָך וְמצָּאוָך כֹל ַהְדבָּ  יָך וְשָּ

When there will be distress from you and all of this [bad] things find you at the 

end of days; you shall return to Hashem your G-d and you will listen to His 

voice. 



So it is with Israel.  The idolaters come and beat them from one place and 

another and they imprison them and they bind them and tie them up.   

And then Israel repents and Hashem responds to them.  How do we know 

that? As it says, ‘B’nei Yisroel sighed.’  Similarly, ‘When you are distressed 

and all the bad finds you… because G-d is merciful’.  That is, ‘The fresh and 

beautiful of form olive.’ 

מה ראה ירמיה למשול אבותינו כזית אלא כל המשקין מתערבים זה בזה  חראבר ד

שנאמר והשמן אינו מתערב אלא עומד כך ישראל אינם מתערבים עם העובדי כוכבים 

 ( ולא תתחתן בם,10/ג)דברים ז

Another explanation as to why Yirmiyahu saw fit to speak of Israel as an olive 

is that all liquids mix together but oil does not mix. Rather it remains 

separate.  So it is with Israel – they do not intermingle with the idolaters as 

it says, ‘do not marry them’. 

רב בהם ואינו יודע איזה תחתון ואיזה עליון אבל כל המשקים אדם מע חראבר ד

השמן אפילו אתה מערבו בכל המשקין שבעולם הוא נתון למעלה מהן כך אבותינו 

 עלה מן העובדי כוכבים שנאמר )דבריםבשעה שהיו עושים רצונו של מקום נצבים למ

( והלכו 12ג/ס )ישעיה...יון, הוי זית רענן יפה פרי תואריך על'קל...( ונתנך ה' א11/אכח

, לכך אמר בותינו זית רענן שהם מאירים לכל באמונתםגוים לאורך, לכן נקראו א

 הקדוש ברוך הוא למשה ויקחו אליך שמן זית זך.

Another explanation –when a person mixes various liquids together, he does 

not know which liquid will go to the bottom and which to the top.   But oil, 

even if you mix it with all of the liquids, the oil will be at the top.  And so it 
                                                           
10 The entire verse reads: 

ם ִבְתָך ֹלא ִתֵתן ִלְבנֹו וִבתֹו ֹלא ִתַקח ִלְבנֶָּך:  וְֹלא ִתְתַחֵתן בָּ

Do not marry them; do not give your daughter to their son and their daughter 

do not take for your son. 
 
11 The entire verse reads: 

ֹל מֹוַע ִתְשַמע ְבקֹול ה' א  יָּה ִאם שָּ נְָך וְהָּ ר ָאנִֹכי ְמַצוְָך ַהיֹום ונְתָּ יו ֲאשֶּ ת כָּל ִמְצֹותָּ יָך ִלְשמֹר ַלֲעשֹות אֶּ הֶּ
ץ:'קֹל...ה' א   ָארֶּ ְליֹון ַעל כָּל גֹויֵי הָּ  יָך עֶּ

It will be if you surely listen to the voice of Hashem, your G-d to guard, to do 

all that I command you today and I will place above all the nations of the earth. 
 
12 The entire verse reads: 

ִכים ְלנַֹגּה ַזְרֵחְך: ְלכו גֹויִם ְלאֹוֵרְך וְמלָּ  וְהָּ

The nations will go by your light; kings by the brightness of your shine. 



was with our fathers: when they did G-d’s will they stand above the idolaters 

as it says, ‘Hashem your G-d will place you above.’ That is, ‘the fresh olive, a 

fruit of beautiful form.’ 

The nations will go in your light.  That is why our forefather were called a 

‘fresh olive’ because they enlighten all with their faith in G-d.   

That is why Hashem said to Moshe, ‘take for you pure olive oil.’ 

Even though Israel is symbolized by many parts of nature, there was a specific 

reason for Yirmiya to choose the olive in his verse and thus a specific reason why 

the olive is used in our Parshas Tetzaveh. 

The olive is rich in symbolism. Part of that symbolism provides a dire warning for 

Israel.  Suffering is foretold; abuse and cruelty is their fate until they return to G-d. 

The Midrash reminds us to recall the words of Bil’am when he said (B’mibar Perek 

23/Posuk 9): 

ּנ עֹות ֲאשורֶּ ּנו וִמְגבָּ ְראֶּ ב:ִכי ֵמרֹאש ֻצִרים אֶּ ד יְִשכֹן וַבגֹויִם ֹלא יְִתַחשָּ דָּ ם ְלבָּ ן עָּ  ו הֶּ

I will see them from the top of the mountains; I will view them from the hills; 

behold they are nation that dwells alone; they are not counted among the 

nations.  

But even that separate existence does not meant that Israel is ignored.  When they 

are in the company of the nations, the superiority of Israel is remarkable.  They 

cannot be ignored; they are not ignored. 

All this is the olive and the oil that it produces and that G-d said that it is for ‘you’, 

Moshe.  Hashem did not address Moshe by name. 

Perhaps the reason that Moshe is addressed as ‘you’, and not as Moshe, is so we 

do not think that this was a prophecy for Moshe Rabbenu’s time alone, for his era 

and the duration of his four-decade rule. 

Rather, Hashem addresses ‘you’, unnamed to say that such will be the history of 

Israel through the generations and we are part of that ‘you’ as well. 

There will be suffering, calamitous situations and events.  Those calamitous 

situations and events are not for naught. They have a purpose – Israel is able to 

return to G-d and He will accept us. 



The challenge is mitigated by the nature of the olive. It remains separate and it is 

always ascendant. 

The history of Israel testifies to its uniqueness.  It is not as difficult to commit 

oneself to HaKodosh Boruch Hu when the evidence is plainly before us as when 

that evidence is hidden. We are provided with historical testimony that is clearly 

visible in each and every generation.  The distinctiveness of Israel has never been 

doubted! 

And what is the goal of taking that olive oil and kindling it?  The final clause of our 

verse explains: 

ִמיד:  ְלַהֲעֹלת נֵר תָּ

To raise for the eternal lamp. 

Rashi writes: 

 שתהא שלהבת עולה מאליה: מדליק עד -להעלות נר תמיד 

To raise for the eternal lamp – One kindles it until the flame arises by itself. 

That is, it is not sufficient to place the match on the wick and make an insubstantial 

flame that may catch or may not catch.  The requirement is to keep the match upon 

the wick until that the wick has completely become inflamed and has no need for 

an external kindling any longer. 

The olive oil that is to be kindled must be empowered to produce its own light and 

its own energy.  It must have a level of independence that allows its flame to go 

upward on its own. 

Lighting the Menorah of olive oil is an act of empowerment. 

And that act of empowerment has no better focus than on the holiday of Purim, as 

we learn in Megillas Esther. 

There is a Name missing in the Megillah just like there is a name missing in Parshas 

Tetzveh. 

The absence of the Name in the Megillah is far more grave and concerning than the 

absence of the name in Parshas Tetzaveh. 

In Parshas Tetzaveh the name that is missing is that of Moshe Rabbenu.   



In Megillas Esther the name that is missing is that of HaKodosh Boruch Hu! 

And unlike Parshas Tetzaveh where Moshe Rabbenu’s presence is clearly indicated 

by the ואתה, and you, with which the Parsha begins as well as the אליך, to you, with 

which that very first verse of the Parsha continues, the Megillah is bereft of 

reference to Hashem in a clear manner. 

And what do we see about Am Yisroel in Megillas Esther in which the absence of G-

d’s Name which is indicative of the הסתר פנים, G-d’s removal from our perception, 

as was foretold in Sefer D’vorim?  

We read in Parshas Nitzavim (Perek 31/Posuk 18): 

ֹלִהים  ל א  נָּה אֶּ ה ִכי פָּ שָּ ר עָּ ה ֲאשֶּ עָּ רָּ נַי ַביֹום ַההוא ַעל כָּל הָּ וְָאנִֹכי ַהְסֵתר ַאְסִתיר פָּ

 ֲאֵחִרים:

I Hashem will certainly hide My Face on that day because all of the evil the 

Israel did, because Israel turned to other gods. 

And we read at the end of Masseches Chullin (139): 

 אסתר מן התורה מנין? ואנכי הסתר אסתיר

From where do we know about Esther HaMalka in the Torah?  [From the 

verse,] I will certainly hide My face. 

Now, we are aware of the disastrous effects of Hester Ponim.  If G-d’s Presence isn’t 

palpable, how are we protected?  If Am Yisroel is vulnerable in any case, what hope 

could there be for Israel when G-d’s Face is hidden from us? 

And yet, we read a remarkable dialogue in Megillas Esther (Perek 4/P’sukim 5-16) 

between Mordechai and Esther regarding the possibility of averting the terrible 

decree of Achasveirosh. 

ְך ֲאשֶּ  לֶּ ִריֵסי ַהמֶּ ְך ִמסָּ ְסֵתר ַלֲהתָּ א אֶּ ַדַעת ַמה  וִַתְקרָּ י לָּ ְרֳדכָּ נֶּיהָּ וְַתַצוֵהו ַעל מָּ ִמיד ְלפָּ ע  ר הֶּ

ְך: וַיַגֶּד לֹו  לֶּ ר ִלְפנֵי ַשַער ַהמֶּ ִעיר ֲאשֶּ ל ְרחֹוב הָּ י אֶּ ְרֳדכָּ ל מָּ ְך אֶּ זֶּה וְַעל ַמה זֶּה: וַיֵֵצא ֲהתָּ

ר ָאַמר הָּ  ף ֲאשֶּ ַשת ַהכֶּסֶּ רָּ הו וְֵאת פָּ רָּ ר קָּ ְרֳדַכי ֵאת כָּל ֲאשֶּ ן ִלְשקֹולמָּ ְך  מָּ לֶּ  ַעל ִגנְֵזי ַהמֶּ

ם נַָּתן לֹו ְלַהְראֹות  ן ְלַהְשִמידָּ ר נִַתן ְבשושָּ ת ֲאשֶּ ב ַהדָּ גֶּן ְכתָּ ת ַפְתשֶּ ם: וְאֶּ ַביְהוִדים ְלַאְבדָּ

ְך ְלִהְתַחּנֶּן לֹו וְלַבֵקש לֶּ ל ַהמֶּ בֹוא אֶּ יהָּ לָּ לֶּ ּה וְלַצוֹות עָּ ְסֵתר וְלַהִגיד לָּ ת אֶּ נָּיו ַעל  אֶּ ִמְלפָּ

ל  ְך וְַתַצוֵהו אֶּ ְסֵתר ַלֲהתָּ ר אֶּ י: וַתֹאמֶּ ְרֳדכָּ ְסֵתר ֵאת ִדְבֵרי מָּ ְך וַיֵַגד ְלאֶּ ּה: וַיָּבֹוא ֲהתָּ ַעמָּ

ל  ר יָּבֹוא אֶּ ה ֲאשֶּ ר כָּל ִאיש וְִאשָּ ְך יֹוְדִעים ֲאשֶּ לֶּ ְך וְַעם ְמִדינֹות ַהמֶּ לֶּ י: כָּל ַעְבֵדי ַהמֶּ ְרֳדכָּ מָּ

ר יֹוִשיט לֹו ַהמֶּ  ִמית ְלַבד ֵמֲאשֶּ תֹו ְלהָּ ֵרא ַאַחת דָּ ר ֹלא יִקָּ ֵצר ַהְפנִיִמית ֲאשֶּ חָּ ל  הֶּ ְך אֶּ לֶּ



ְך זֶּה ְשלֹוִשים יֹום: וַיִַגידו  לֶּ ל ַהמֶּ בֹוא אֶּ יָּה וֲַאנִי ֹלא נְִקֵראִתי לָּ ב וְחָּ ת ַשְרִביט ַהזָּהָּ ְך אֶּ לֶּ ַהמֶּ

רְ  ְסתֵ ְלמָּ י ֵאת ִדְבֵרי אֶּ ֵלט  ר:ֳדכָּ ְסֵתר ַאל ְתַדִמי ְבנְַפֵשְך ְלִהמָּ ל אֶּ ִשיב אֶּ ְרֳדַכי ְלהָּ ר מָּ וַיֹאמֶּ

ה יֲַעמֹוד  לָּ וַח וְַהצָּ ֵעת ַהזֹאת רֶּ ְך ִמכָּל ַהיְהוִדים: ִכי ִאם ַהֲחֵרש ַתֲחִריִשי בָּ לֶּ ֵבית ַהמֶּ

קֹום ַאֵחר וְַאְת וֵבית  ָאִביְך תֹאֵבדו  וִמי יֹוֵדַע ִאם ְלֵעת כָּזֹאת ִהַגַעְת ַלַמְלכות: ַליְהוִדים ִממָּ

ן וְצומו  ת כָּל ַהיְהוִדים ַהּנְִמְצִאים ְבשושָּ י: ֵלְך ְכנֹוס אֶּ ְרֳדכָּ ל מָּ ִשיב אֶּ ְסֵתר ְלהָּ ר אֶּ וַתֹאמֶּ

ה וָּיֹום ַגם ֲאנִי וְנַ  ת יִָּמים ַליְלָּ ַלי וְַאל תֹאְכלו וְַאל ִתְשתו ְשֹלשֶּ ֲערַֹתי ָאצום ֵכן וְבֵכן ָאבֹוא עָּ

ְדִתי:  ר ָאַבְדִתי ָאבָּ ת וְַכֲאשֶּ ר ֹלא ַכדָּ ְך ֲאשֶּ לֶּ ל ַהמֶּ   אֶּ

Esther called to Ha’soch, one of the servants of the king that the king gave to 

stand before her and she commanded him regarding Mordechai to know 

what this decree was and about it.   

Ha’soch went out to Mordechai, to the street of the city that was before the 

gate of the king.  Mordechai told him all that happened and the separating 

of the money that Homon said to pay to the treasury of the king regarding 

the Jews, to kill them. And the letter of the written decree that was given in 

Shushan to destroy them, he gave to him to show Esther and to tell her and 

to command upon her to come to the king to plead to him and to ask about 

her people from him.   

Ha’soch came and told Esther the words of Mordechai.  Esther said to 

Ha’soch and she commanded him regarding Mordechai: ‘All of the servants 

of the king and the people in the countries of the king know that any man or 

woman who was not invited and who comes to the king, to the inner 

courtyard – there is one penalty – death, except for one to whom the king 

extends his golden scepter and he will live; but I have not been invited to the 

king these thirty days.’   

Mordechai said to respond to Esther: ‘Do not imagine to yourself that you 

will be able to escape from the house of the king, different than all of the 

other Jews.  Because if you will be very silent at this time, expanse and 

salvation will come for the Jews from some other place and you and your 

father’s house will perish.  Who knows, if it was for this time that you came 

to royalty?’   

Esther said to reply to Mordechai, ‘Go and gather all of the Jews who are 

found in Shushan and fast for me and do not eat and do not drink for three 

days, night and day, and also I and my maidservants will fast the same way 



and with this I will come to the king, against the law, and when I will perish, 

I will perish.’ 

From where did Mordechai HaYehudi receive his assurance that ‘there will be 

salvation from some other place’?   

What happened to Esther that she changed her mind and acquiesced to the 

command she receive from Mordechai and dared to go to the king when she wasn’t 

invited? 

Esther knew the stakes.  She said, ‘when I perish, I will perish’.   

And Esther did not sense anything other than Hester Ponim. 

Chazal attribute the twenty-second Perek of Tehillim of Dovid HaMelech to refer to 

Esther as she entered the palace of Achashveirosh.  We read (P’sukim 1-4): 

וִד: ת ַהַשַחר ִמְזמֹור ְלדָּ ִתי ִדְבֵרי ..לי א...לי .אֵ   ַלְמנֵַצַח ַעל ַאיֶּלֶּ חֹוק ִמישועָּ נִי רָּ ה ֲעַזְבתָּ מָּ לָּ

ה וְֹלא דוִמיָּה ִלי:'קֹל...א   ַשֲאגִָּתי: ם וְֹלא ַתֲענֶּה וְַליְלָּ א יֹומָּ ְקרָּ דֹוש יֹוֵשב ְתִהלֹות  י אֶּ ה קָּ וְַאתָּ

ֵאל:  יְִשרָּ

For the conductor regarding the morning star13, a psalm of Dovid.  My G-d, 

My G-d – why did You forsake me?  My words that are crying out are distant 

from my salvation. My G-d, I call in the day and You do not answer me, at 

night, is it not silent for me? You Hashem are holy; You sit to receive the 

praises of Israel. 

As Rashi writes, based on the Gemara in Masseches Megillah (4 a): 

 ורבותינו דרשוהו באסתר

Our Rabbis interpreted it to refer to Esther. 

‘G-d has abandoned me’, Esther cries out.  She is bereft; she feels alone. 

What occurred to bring about this change – the instructions that Mordechai gave 

and the heroic response of Esther? 

                                                           
13 The commentators offer alternative explanations to אילת השחר. 



Even at times of Hester Ponim, when His Shechinah is not visible, HaKodosh Boruch 

has not forsaken us.  Even when His Name is absent from the unfolding of history, 

He is there.  From where do we learn this? 

When Moshe Rabbenu is addressed in our Parshas Tetzveh as ‘you’, and not as 

Moshe, it is as if the ‘you’ is addressed to each and every one of us. Hashem told 

Moshe to take the literal olive oil. 

But, Hashem is telling us to take the figurative olive oil and all it represents as we 

saw in the Midrash.   

‘Do not think’, the Ribbono Shel Olom teaches us, ‘that the events that will occur 

to Israel throughout the ages are random, without meaning and without reason.  

Even from My state of hiddenness, I G-d direct the world.  

You may feel abandoned, and the events of history give support to that feeling, but 

objectively it is not true.  I Hashem am the Director of History.’ 

Mordechai learned that lesson from our Parsha in which the hidden name of Moshe 

Rabbenu is an opportunity for all of us, individually and collectively. We are to learn 

the lesson of the olive and the oil.  Embedded within Mordechai’s words to Esther 

was that very same message that was spoken to all of us. 

That is the message of this week’s Haftarah of Parshas Zachor.  Davka in the 

presence of Amalek, Sh’muel HaNovi gives a message to Israel for all generations, 

whether they be ones of Gilui Ponim, Revelation, or Hester Ponim (Sh’muel I Perek 

15/Posuk 29): 

ם הוא ְלִהּנֵָּחם: וְַגם ֵאל ֹלא יְַשֵקר וְֹלא יִּנֵָּחם ִכי ֹלא ָאדָּ  נֵַצח יְִשרָּ

The Eternal One of Israel will not speak falsely and will not regret; He is not 

man who regrets. 

G-d’s promise to Israel is eternal.  

And so the Talmud Yerushalmi in Masseches Yoma (Perek 3/Halachah 2) teaches 

us: 

בן חלפתא הוו מהלכין בהדא בקעת ארבל  מעוןשבי חייא רובה ורבי דלמא ר

בן חלפתא  מעוןשבי חייא רובה לר בירמר ריצתא ראו אילת השחר שבקע אורה אבק

יא הולכת ומאיר כך היא גאולתן של ישראל בתחילה קימעא קימעא כל שהיא הולכת ה



[ 15כא/]אסתר ב .כך בתחילה .[ כי אשב בחשך ה' אור לי14ח/]מיכה זמאי טעמא 

[ ויקח המן את הלבוש ואת הסוס וגו' 16יאו/]שם  ךכר ומרדכי יושב בשער המלך ואח

[ 18]שם טז ךכר יצא מלפני המלך בלבוש מלכות ואח [ ומרדכי17טו/ואחר כך ]שם ח

 ליהודים היתה אורה ושמחה.

An event: Rabi Chiya the Great and Rabi Shimon ben Chalafta were walking 

in the Arbel valley immediately prior to daybreak.  They saw the Ayelet 

HaShachar – the morning star as its light pierced the sky.  Rabi Chiya the 

Great said to Rabi Shimon ben Chalafta, ‘Such is the redemption of Israel. At 

the beginning it comes little by little and it continues and then gives light.  

Why is this? It is as is written, “When I sit in darkness, Hashem gives light to 

me”. 

                                                           
14 The entire verse reads: 

ְך ה' אֹור ִלי ְמִתי ִכי ֵאֵשב ַבחֹשֶּ  :ַאל ִתְשְמִחי אֹיְַבִתי ִלי ִכי נַָּפְלִתי קָּ

Do not be happy, you who became my enemy; I fell and I arose; when I will sit 

in darkness, Hashem gives me light. 
 
15 The entire verse reads: 

ְך ִמשְֹמֵרי ַהַסף לֶּ ִריֵסי ַהמֶּ ש ְשנֵי סָּ רֶּ ן וָּתֶּ ַצף ִבְגתָּ ְך קָּ לֶּ ְרֳדַכי יֵֹשב ְבַשַער ַהמֶּ ֵהם ומָּ וַיְַבְקשו  ַביִָּמים הָּ
ְך ֲאַחְשוֵרֹש: לֶּ  ִלְשֹלַח יָּד ַבמֶּ

In those days, Mordechai was sitting at the gate of the king, Bigson and Teresh, 

two of the servants of the king, the guards of this threshold, who wished to 

assassinate the King Achashverosh. 
 
16 The entire verse reads: 

ת ַהסוס וַ  ת ַהְלבוש וְאֶּ ן אֶּ מָּ ה וַיִַקח הָּ שֶּ נָּיו כָּכָּה יֵעָּ א ְלפָּ ִעיר וַיְִקרָּ י וַיְַרִכיֵבהו ִבְרחֹוב הָּ ְרֳדכָּ ת מָּ יְַלֵבש אֶּ
רֹו: ֵפץ ִביקָּ ְך חָּ לֶּ ר ַהמֶּ ִאיש ֲאשֶּ  לָּ

Homon took the garments and the horse and he dressed Mordechai and he sat 

him upon the horse and led him riding in the city’s street; he announced before 

him, ‘So should be done for the man that the king desires his honor. 
 

17 The entire verse reads: 
ה וְַתְכִריְך בוץ  ב ְגדֹולָּ ת זָּהָּ רֶּ ת וָּחור וֲַעטֶּ ְך ִבְלבוש ַמְלכות ְתֵכלֶּ לֶּ ְרֳדַכי יָּצָּא ִמִלְפנֵי ַהמֶּ ִעיר ומָּ ן וְהָּ וְַאְרגָּמָּ

ה: ֵמחָּ ה וְשָּ ֲהלָּ ן צָּ  שושָּ

Mordechai went out from before the King with royal garments, beautifully 

colored and with a great golden crown and a linen and purple cloak; the city of 

Shushan was joyful and happy. 
 

18 The entire verse reads: 
ר: שֹן וִיקָּ ה וְשָּ ה וְִשְמחָּ ה אֹורָּ יְתָּ  ַליְהוִדים הָּ

For the Jews there was light and happiness and gladness and honor. 



So in the beginning, “Mordechai sat only by the gate of the king” and them 

“Homon took the clothing and the horse” and then “Mordechai went out 

from before the king with royal garments” and then “there was light and 

happiness to the Jews”. 

The revelation of the ‘King’ in Megillas Esther truly being HaKodosh Boruch Hu, as 

the Vilna Gaon explains, comes through the revelation of Parshas Tetzveh that 

teaches us to take the olive and use its oil to kindle and eternal light within us that 

will bring light on its own even when that light’s source is temporarily hidden. 

When there are two months of Adar, not this year of course, there is a dispute in 

Chazal (Megilla 6 b) regarding in which month of Adar the Megillah is to read. 

We know that Halachah is that it is read in the second Adar. However that Halachah 

conflicts with the principles of 

 אל תחמיצנה –מצוה הבאה לידך 

If a Mitzvah comes to you, don’t let it spoil [by postponing its fulfilment]. 

 אין מעבירין על המצוות

One does not pass by a Mitzvah without fulfilling it. 

Why then is the Megillah read during Adar Sheini?  The Gemara responds: 

 מסמך גאולה לגאולה עדיף

To place the redemption of Purim next to the redemption of Pesach has 

precedence. 

When we appreciate the redemption of Purim, when we see the Guiding Hand of 

the Master of the Universe and see our own hand in overcoming the challenges 

that confront us, we move ever closer to the גאולה שלימה.  

Shabbat Shalom 

Purim Sameach 

Rabbi Pollock 

 


